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The purpose why Allah had created the humans and the Jinn 

Seven main sections in this Preface 

1. The genesis and bases for this unique English translation of The 

Qur’an, the Qur’an being basis for all cases D2 

2. The currently in use English translations of The Qur’an 

are inaccurate, because they are unfaithful to the integrity of its text D3 


3. Apologizing for the shortcomings of the current translations of 

The Qur’an D3 

4. Hadeeth must be conveyed verbatim, so The Qur’an deserves same, if 

not preciser treatment D3 

5. Allah willin g, all Qur’n translators are winners D4 

6. Suspending my work and devotingmy effort for Qur’an’s translation. D5 

7. Four main categories of this work: Preface, Introduction, translation, 

and a lexicon of Qur’anic terminology D5 

Introduction: E 

There are 40 main sections in this Introduction 

A. Textual Translation Version E3 

B. Managed Translation Version E3 

1 . Newer meaning or application of Hadeeth by Feqhl Also the Supreme 

Qur’an imparts newer perspectives over time E4 

2. Two types of Ay at, Muhkamat {clear, eternally unchanging ), and 

Mutashabehat {allegorical, and change meaning over time E5 

2A) The Muhkamat {firm and eternally unchanging) Ayat E5 

2B) The Mutashabehat {allegorical) Ayat E5 

2C) The Mutashabehat make up most of the Supreme Qur’an E5 

2D) The Mutashabehat are similar in five different ways E6 

2E) The Mutashabehat are similar in five different ways E6 

3. The Mutashabehat Ayat acquire newer meaning/ meanings over timeEb 

4. The ultimate aim of translation should be adherence, as close as 

possible to the full integrity of the translated text E8 

A word of cautionary reminder! 

5. Hurdles impeding translation from the aspect of 

the Arabic Language E8 

6. Qur’anic diction is beyond replication, in any languages E8 

7. Hurdles that impede translation of The Qur’an 

from the aspect of the other languages E9 

8. Interpolations are necessary, but to a bare parenthetical minimum/ E10 

9. Extrapolations are marginal, for the footnotes only E10 

10. Clearly transliteration is an imperative improvisation to meet 

Allah's dictation in any translation E10 

11. Clearly textual is not same as literal translation E10 

12. Parallelization with the translated text is paramount, due 


to the enormity of the translated diction or text Ell 

13. When is parallelization kept inform explained in a 

footnote and parenthetically translated optimally E12 

14. The necessity that seems as a redundancy E13 

15. The incorruptible Qur'an, the purified Sunnah, their 

rational corollary, Shre'yah Analogy are the sources of 
prosperity in this world and salvation in the Hereafter E14 

16. The implications of the brevity in the Arabic language E15 

17. The superabundance of synonyms, each uniquely 

descriptive, makes Arabic rather precise, yet elegant E15 

18. Translation of the Hadeeth or The Qur'an is rather 

solemn matter a translator could ever undertake E15 

19. The Islamic vocabulary in English is unfortunately 

encumbered by unessential lingering appendages E16 

19A. Dictionary definition of the word "verse" E16 

19B. What is the meaning of the word: "Ayah"? E16 

19C. An Aya h of the Qur'an and a verse of the Bible E16 

19D. Also the word "Scripture" is not appropriate for any 

designation of any part of The Supreme Qur'an El 7 

20. For their religious terms, Muslims should not copy 

biblical vocabulary E17 

21. In The Qur'an there are fifty-five characterizations 

for The Qur'an, none of which uses the word "holy!" E18 
21A. The Qur'an The Supreme E18 

21B. The Qur'an The Great E19 

21C. The Qur'an The Munificent E19 

21D. The Qur'an The Manifester E19 

21E. The Qur'an The Judicious E20 

22 . Similarly there are thirty-seven names for Mohammad 

(saws) none employs the word "holy E20 

23. The Arabs and their language are honored; they are to 

spearhead the message and it as the vehicle of The Qur'an E20 

24. Mind busting linguistic adornments E21 

25. The Supreme Qur'an surpassed even the loftiest and 

most splendid poetry, it is unique in a class by itself E22 

26. The conclusion is: The Supreme Qur'an cannot be the 

synthesis of the human, singly or collectively E23 

27. Each challenge is according to the corresponding 

knowledge and skill of the challenged people E23 

28. The Qur'anic information is divine, unattainable by man 

except through Allah's design, permission, and revelation E23 

29. The Qur'an and the Sunnah, touch on every conceivable 


human endeavor and the universe, directly or indirectly E24 

30. The Qur'an designates the Sunnah to complement it E24 

31. The Qur'an is: either self-evidently true and correct, or 

ultimately bound to be true and correct by scientific means E24 

32. The Qur'an is consistent, error-free, meant for all locales, ages 

and peoples; its synthesis is divinely made E25 

33. Most serious is the incorrect translation due to improper use 

of words, phrases or extrapolations E26 

Example # 1 (incorrect word usage) E26 

Example # 2 {incorrect translation of a phrase, S 3:139) E28 

34. Examples of Qur’anic texts translated to mean more or less 

same, when in fact they are profoundly different E30 

A. The Qur’an in Arabic E30 

B. The Qur’an in hxzhxc- tongue E31 

C. The Qur’an by Arabi c-rule E31 

D. Last and most paramount is the Sharey’ah imperatives E32 

35. “Qur’an Arabic, (by) Arabic tongue, and (by) Arabic rule;” 


37. The Arabic language is unique, as it is perfectly: 

descriptive, connotative, denotative, designative, eloquent 
and elegant E34 

38. Translating Qur’anic diction or Hadeeth to any other language, 

the other language must be supplemented by transliteration and 
superscription of the pronouns and the conjunctive nouns! E35 

39. By the dawn of Islam, the Arabs were miraculously 

transformed to spearhead Allahpetfected religion 

for worldwide application E36 

40. Help al-Fadhol, Alliance for Vatemaliging the Aggrieved E36 
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By Allah’s name, Ar-Rahman, The multitudinous mercy Giver. 

Clarifying Commentary Regarding 
The Right= and The True= The Truth 

In the English literature about Islam, Qur’an as well as Messenger and Prophet Mohammad (SAWS) there is 
a predominance of misconstrued words, such as: 

A. “Holy,” describing The Qur’an or Mohammad (SAWS). 

B. “Verse” to means an Ay at, i.e. a statement from The Qur’an. 

C. “The Truth’’ to mean “The Tight,” in almost all aspects of the word “right.” 

In the Texicon attached to this Translation as well as in the Introduction to this Translation of The Qur’an, we 
discussed (A) and (B) above at some length, conclusively invalidating their usages as intended in the English 
literature, vis-a-vis Islam and Islamic references and simultaneously providing much better alternatives for each word 
in reference. However, (C) “The Truth” to mean “The Tight’’ almost in all aspects of the word “right,” remains 
to receive adequate treatment, which we shall address hereby. 

To begin with, let us take the dictionary definition of the word “truth.” The American Heritage Dictionay gives 
the following definition: 

A.l. Truth is: “conformity to fact or actuality. 2. A statement proven to be or accepted as true. 3. Sincerity; 

integrity. 4. Fidelity to an original or a standard. 5. Reality; actuality. 6. Truth. Christian Science. God.” 

The last sense ( Truth for God), is based on a biblical understanding of OT and NT. (a) The OT bears an Hebraic 
sense of “god,” not with capital “G,” to mean, according to Mercer Dictionary of the Bible: firm, solid, binding, 
certain, unchanging, faithful, and trustworthy. It goes on to say: Thus, truth is foremost an attribute of God 
which emphasizes divine steadfastness and constancy.” 

(b) The NT bears an Hellenistic (Greek) use of the term (truth) “not as a relational term about God, the 
covenant, or the commandments fint as an abstract term which signifies factual information about a real state of affairs.” 
It must be pointed out that any historical fact based on the Bible is really and truly problematic, as it cannot be 
authenticated, as any factual scholar would readily testify. The forty-four ascribed “author” of the Bible can not 
be verified, with sole exception of Paul, who never saw Jesus, yet he is the founder of Christianity, which he 
established many decades after Jesus was no longer among the people. That is whyjesus/zmr heard of his name 
as “Jesus” or his title as “Christ’ or the religion “Christianity” per se. For more elaborate discussion of these matters- 
/ terms the reader is referred to the Introduction of the book The Future World Order, authored by this translator. 
Thus, the central and most conspicuous concept about the noun “true” or “truth’ is that it means: conformity or 
correspondence to reality or some set standard. 

With respect to the definition of the word “right,” the story is rather long. So we shall summarize the central and 
most conspicuous concept regarding “right.” The American Heritage Dictionary gives the following definition: 

As a noun: right, that which is: just, morally good, legal, proper, or fitting. 

In Arabic whenprefixed with the article "the" becoming "The Right" then it is one of Allah's great names. 
As adjective: right, (1) with or conformable to justice, law, or morality, in accordance with fact, reason, or 
truth. (2) Most favorable, desirable, or convenient. (3) In or into a satisfactory state or condition. 

As an adverb: right, (1) toward or on the right. (2) In a straight line. Directly. (3) In the proper or desired 
manner. 4. Exactly. 5. Immediately. 6. Completely. 7. According to law, morality, or justice. 8. Accurately. 
9. Chiefly Southern U.S. Considerably. 10. Used as an intensive, kept right on gyring. 11. LJ sed in titles: The Tight Reverend Jane Smith. 

As a verb: right, righted, righting, and rights, -tr. 1. To put in or restore to an upright or proper position. 
2. To put in order or set right. 3. To make reparation or amends for intr. To regain an upright or proper 
position. 

Of most paramount is the noun aspect of the word “right,” i.e. that which is just, morally good, legal, proper, or fitting. 
The Merriam-Webster’s Unabridged Dictionary defines “right” as: an ethical or moral quality that constitutes 
the ideal of moral propriety and involves various attributes. 

Thus, Right is absolutely constant, i.e. unchanging and unchangeable; it is absolutely perfect all-around, 
i.e. from all aspects, not least among them rationally, morally, and legally; it is absolutely acceptable by all-, 
i.e. except the stubborn who is groundless to begin with. 

On the other hand, True or Truth is changeable, as its criteria of set standard could change, and could be 
“wrong’ or incorrect or “immoral.” Let us assume that Mr. A is a homosexual. So for us to say Mr. A is 
homosexual is true, but to the overwhelming majority of the human race Mr. A is wrong, and immoral. 

Therefore, “right,” and “true” = “truth,” all as nouns, are nor exactly synonymous. 



Four distinct dictions in The Qur’an 


Allah willing, this lexicon is intended to help the reader of The Qur’an to better understand some words, or 
expressions stated therein but without English equivalent per se. So, included in this lexicon are the words 
that are considered to be ^out of the ordinary” or were transliterated in the body of the textual translation of The 
Qur’an. The Arabic words, the words of The Qur’an, is root-based and is rationally derivative , thus it is emyclopedic 
and has the largest word roots as compared to all other languages. Therefore, a word can be conjugated to derive 
and make a huge supply of useful words. The words of the Arabic language are unique in myriads of ways, among them: 
It is highly succinct yet flowery , 

(1) It is very descriptive yet laconic. 

(2) It is rather connotative and denotative , i.e. remarkably designative and figurative, 

(3) It is singularly eloquent and elegant. 

(4) It has “ 'paradoxical ’ terms, i.e. a single word carries a specific meaning and its exact opposite. The way to know 
which meaning applies is the contexts. 

(5) Arabic language, as the language of The Qur’an, supplies suitable word?, for the Share’yah Taw. Hence, 
words potentially could carry four distinct meanings-. (1) a linguistic meaning, (2) an Arabic tongue expression 
meaning, i.e. two words combined giving rise to a meaning which is not either of the component-words, e.g.: 
“for Allah’s Face,” means for the “ pleasure of Allah,” (3) a jurisdictional meaning, i.e. that which is based on or 
derived from the Sharey’ah I mw, e.g.: Prayer = “SSGdl” or prayer= “Ps-yf and (4) a meaning according to 
“ Arabic rule,” understanding of which (i.e. “Arabic rule”) requires a bit of elaboration, an elaboration described 
in the General Reminder next. 

General Reminder 

Arabic diction explicitly addresses the masculine and implicitly includes the feminine , except 
where necessary. 

At the outset, it is relevant to point out that a reader of the Arabic diction must constantly bear in mind that 
generally speaking an Arabic diction addresses the male gender, with the female gender being implicitly included, 
except where necessary then the feminine gender gets addressed explicitly. There are rational and moral reasons 
for such a treatment of the genders. Among, and not by means all, such reasons are: 

1 . The Arabic cultural values, by and large, considered the female as highly valued gem, which must be concealed and 
safeguarded. That is because the female is: the mother, the sister, the wife, the daughter, the aunt, the relative, the 
absolutely indispensable member of society for its very existence. However, there was pre-Islamic anomaly 
among some Arabian tribes that saw fit to bury their female newborn / daughter alive. Obviously Islam condemns 
such loathsome practice in the strongest of terms. 

2. The male in the Arabic culture is charged with the responsibility of providingfor and safeguarding of the female in 
all aspects of her life, as she bears his honor, so the slightest chafing of it could mean serious consequences. 

3. The female is the bearer of doe. genealogical family repute and honor. It is the most essential element in the life of an 
Arab to keep such an element pure and highly esteemed. 

4. Islam imparted to the Arabic cultural values improvements and loftiness, polish and substance the result of which 
vis-a-vis the female putting her into a special category of higher respect and guardianship. Briefly consider the 
following two examples: 

A. The Qur’an says: “For therm (of rights) like what (is) on therm (of duties). (S 2: 228). The Qur’an also says: 
“He, Who created you 2 of a single self w and He created of her, her spouse (wife) to quiet [he] to her.” (S 7: 
189). The Qur’an contains multiple Ay at that elucidate the dignity, generous hospitality, and honor that must be 
accorded and extended to the female in a proper Islamic society. 

Allah’s Messenger, on him the prayer and peace, says: 

a) Be gentle to the “ glass-bottles ,” in reference to the females. 

b) The best of you is he who is best to his family (wife). 

c) The Paradise is under the mothers’ feet. 

5. Based on any cursory reading of history and social sciences books, and contrasting the above with how the 
female was treated by various cultures throughout the world in the human history, amafing, indeed 
shameful, picture emerges. For example: 

A. the ancient Greeks kept the female secluded in the home and usedhet like a slave for housekeeping. They sold and 
boughthet like a commodity. She never had any “right,” not even to inherit. When the Spartans were engaged 
in wars and their men had to be away, the women were allowed to enjoy some degree of freedom to “go 
ouf and manage the household affairs. For that the Greek philosopher Aristotle, tutor of Alexander the 
great, faulted and shamed the Spartans and ascribed their defeat for allowing their women the freedom they 
enjoyed in that society. At the zenith of that culture the females commingled with the males and she was 
degraded and demeaned and became instrumental for fornication and adultery openly and unabashedly. So 
much so that brothel houses were centers for politics, art, and literature. Eventually they began to make 
sculptures of naked men and women as a form of art, and homosexuality became prevalent deserving 
sculpture works. 


B. with respect to the Romans, the female did not fare any better. Not only she was bought and sold like a 
commodity, with no “rights” of any kind but she was married to anyone by her father or guardian despite her open 
objection, or she was killed for disobedience. 

C. with respect to Hammurabi, King of Babylon (1792-1750?) B.C, first codifier of human laws codifying the 
laws of Mesopotamia and Sumeria. His Laws considered the female as the cattle or sheep. 

D. other nations such China or India and others the female was treated just as bad if not worst. In India at 
some stages if her husband dies she was cremated alive with him. 

E. the jews considered the daughter in the rank of a made. And her father has the right to sell her. They 
consider the female a “ curse ” as she is the one who caused Adam to sin and thus be banished from Paradise. 

F. the Christians considered the females the “entry of Satan to the human self, destructive to the divine Laws, disfiguring 
to the image of God, the man, according to Saint Tertullian (160-230). He is a Carthaginian theologian who 
converted to Christianity (c. 193), broke with the Catholic Church (c. 207), and formed his own schismatic 
sect. His writings greatly influenced Western theology. 

G the French in 586 AD called for a conference to discuss whether or not the female is a human ? Finally they 
decided: yes she is a human only to serve the male. 

H. the English Law until 1805 was allowing the male to sell his wife for a predetermined price of six pence. And in 
1931 a man sold his wife for five hundred pounds. The court sentenced the husband for ten months in prison. 

I. in Italy in 1961 a man sold his wife to another on installments. When the buyer decided not to pay the due 
installment, the seller killed the buyer. 

Therefore, when an objective and a fair minded person looks at how the women were treated by various societies 
throughout history, and except for an unforgivable and a heinous criminal act by a few tribes of the ancient 
Arabs, the Arabs were the kinder and fairer treaters of women. And by the dawn of Islam, Allah revealed 
and approved complete religion for the entire humanity, her status was elevated much higher, as above described. 
Unfortunately present day Muslims are not sufficiently good Muslim to reflect the true spirit and practice of 
Islam in all its aspects, let alone how the woman is treated in various Islamic societies. 

Clearly modern “Western Civilization” certainly is not fairing much better than other societies, real Islamic 
societies excepted in the history of mankind. 

So after this General Reminder, here are the four main categories of dictions found in The Qur’an: 


Arabic diction. 


Lj j£- lit jfi oLJjOr Ul 
“Verily We made it x Arabic QuUan,” (S 43:3) 

B. Arabic tongue diction (i.e. Arabic tongue expression). 


“And this (is an) Arabic tongue, manifester.” (S 16:103) 


C. Arabic rule diction (i.e. linguistic Argbic rules f and ojher rules apply to if). 

Ly jc. 1 AN ol2 jil i rij'Kj 

“And like tha’leka (he-that-afar-it, that) We descended it x (by) Arabic-rule.” (T 13:37) 

D. Sharey’ah designated diction. ' Ac. a Uj 

“And whatever the Messenger gave you, 2 so you 2 take it; x and whatever [he\ forbade you 2 off it x so you 2 cease 

(doing it).” (S 59:7) 

On top of all the aforementioned, a crucial and decisive factor must always be before our eyes and minds, and it 
is the fact that The Messenger (SAWS) said: 

E. I was given The Qur’an and its like with it x . This is indispensable part of the Sunnah, without which the Muslims 

would not know how to perform the most basic requirement of their religion, the Prayer ritual, let alone others. 
Given all the aforementioned, any translator from Arabic to any other language will encounter monumental 
scarcity of corresponding words in the other languages. Therefore, being aware of such a problem in advance, 
anticipating transliteration will be inevitable with parenthetical explanation of what is involved as it is the next best 
choice. 

May Allah aright-guide us to His Right Path and bestow His Grace on our work and on us, show us the best 
way to choose the best, i.e. most right and correct words or expressions, discerning the unique shades of 
meanings for any specific word and its multiple sister- words, not really its synonyms per se, as in The Qur’an (this 
translator believes) there are no synonyms per se, but words that share meanings but each depicts a specific angle 
the other does not. That includes the voluminous prepositional letters, and their very precise connotative and denotative 
meanings; and last but not least: “the Arabic tongue expression ,” and their meanings. 


However, before we proceed with the various entries for this lexicon let us list the various “ Mugatta’at ,” i.e. 
the abbreviations I codes] symbols one, or combination, of which commence twenty-nine Surahs of The Qur’an. 
Here they are: 

a. . — If = six (6) times: AlifLam Meem. It occurs in six Surahs , (h 2:1), (S 3:1), (S 29:1), (S 30:1), (S 31:1), and (3' 
32:1). 

b. = one time (1): (S 7:1). 

c. jJf = five times (5): (S 10:1), (S 11:1), (S 12:1), (S 14:1), (SI 5:1). 

d. jif = one time (1): (A 13:1). 

e. one time (1): (5 19:1). 

f. = one time (1): (S 20:1). 

g. = two times (2): (S 26:1) and (S 28:1). 

h. = one time (1): (S 27:1). 

i. = one time (1): (S 36:1). 

j. j> - one time (1): (S 38:1). 

k. f = Six times (6): (S 40:1), (S 41:1), (S 43:1), (S 44:1), (S 45:1), (S 46:1). 

l. j — p ^ = one time (1): (S 42:1). 

m. <3 = one time (1): (S 50:1). 

n. J = one time (1): (S 68:1). 

There are so many presumptive] conjectural explanations regarding those “ Mugatta’atf i.e. 

abbreviations! codes/ symbols , but at the final analysis Allah and only Allah knows their meanings and significance, 
until such time if and when Allah decipher them, one way or another, they remains as they are. 


Aam 

& 

he Arabic word “j.U” = year, but with some difference. In English there is 
only one word to mean and ii-<. In Arabic there is “»U,” “£*»,” 

and each with a difference. So “.lc” is in reference to a year with a specific 

significant event in it, beginning any day within the year; whereas “Si*” is a year 
with reference to a beginning of a specific month and an ending by a specific month every 
time all the time.Asto “Jj»”= anniversary of any special event, and “£*»,” = lunar- 
year. Although generally all are loosely used synonymously or interchangeably. See 
jSuuJI Jits iC jI J l JjjJJI. 

Abd= slave 


Slavery to Allah means freedom from all others. 

The dictionary definition of slavery is a condition or a state of one 
being bound in servitude for or being the property of a slaveholder — i.e. 
the slave is an object of ownership by another person (his master). In 
other words, the total potential and real derivable benefits of the 
slave belong to the owner of the enslaved. And the slave himself receives 
little, if any, benefits from his personal endeavors. Hence, slavery is 
morally wrong, and is detestable by the slave and most all others who do not 
benefit from it. Hence, slavery is an unacceptable and outrageous affront to 
human dignity. But what if we were to reverse the situation, in such a 
way that the “slave” would receive all the potential and real derivable 
benefits of “his own work. r”? What if the slave in return for his good 
conduct receives from the owner anything that he asks for, and 
receives it bountifully (plentifully time and again)? In other words, if 
one is a “slave” of Allah, his Creator and Owner, one is therefore 
automatically free from bondage ] servitude of all others ' ? Would not such a 
state of affairs be an honor and a glory in itselfi Thus, if “ slavery ” was 
to be so-reversed would not every-one love to be: (1) a “slave” to such 
an owner, meaning no one could own him/her, and (2) one 
endeavoring to achieve the mark of “good conduct”? In fact, in this 
reversed case, the denotation and connotation of “slavery” will change 
to its exact opposite. In Islam this reversed case applies one hundred 
percent with respect to the relationship between any individual and 
Allah. For every Muslim (and for that matter every creature) is in fact 
a slave of Allah since every creature belongs to (owned by) Allah, 
whether the creature likes it or not. This means every Muslim is 100% 
accountable to none but Allah alone. And that Muslims could and 
should receive no command from any- one but Allah, through His 
Messenger and Prophet, all according to the Book of Allah, The Qur'an. It is 
from such a perspective that Mohammad (SAWS) is referred to in The 
Qur'an as “His slave.” But most, if not all, translators of “the 
meanings of The Qur'an” use the word “servant” instead of the word 




“slave” used in The Qur'an. Such translators do so (they must be 
thinking to be) in deference (courtesy) — i.e. “better manners and 
sensibilities” to the readers of other languages. Unfortunately, those 
translators miss the point which is at the heart of the deeper implications and 
intentions of The Qur'an. For Allah could have used the word 
“servant” instead of “slave,” if that was His intention. There are 
many examples where The Qur'an uses the word “slave,” such as in 
the first marvel of Surat Al-Esra, ( S surah I7:l). This is, for example, the 
reason that many Muslims' names are denoted by two-words as first 
name. The first of the two- words is the word "Abdu," meaning, “ slave 
of while the second word is either the word Allah or any other of 
the various most beautiful attributive names of Allah, e.g. the Muslim’s 
first name Abdu- Allah. 

An’ama 

r' 

word denotes five distinct ideas: (1) said: yes, (2) perfected the deed (being 

done), (3) did the most desirable and delighting boon, (4) was bounteous in giving, 
and (5) granted. There is no English word to express all the various ideas 
denoted by So, the best approximation is to say: granted perfectly and 

bounteously what is most desirable and delighting. 

Aya’ton, Ay a’ tan, 
Aya ’ten, (plural: 
Aya’ton, Ay a’ tan, 
Aya’ ten) all are 
grammatical 
inflections 


i word has five distinct meanings, three of which share with the others 
te common features of a marvel — i.e. (A) of evoking great surprise, (B) 
ained admiration, and (C) marked wonderment. (D) The fourth meaning is 
the fact that eventually (in due course of time) the Ay at will empirically be 
shown to be true and correct, for each generation what it is appropriate to it. 
Thus, the word “Ayah” could stand for: 

. miracle, i.e. an event that appears inexplicable by the laws of nature, 
and so it is held to be supernatural in origin or an act of God, see The 
American Heritage Dictionary. 

Denoting a cosmic meaning — describing any Allah-made natural 
phenomenon, such as the sun, the moon, the heavens, the plants, the 
winds, the oceans, the seas etc. 

ignifying Allah-messenger's sign as a proof that Allah has sent him and 
empowered him with that sign-as-proof for his validation. 

Designating a statement in The Qur'an. The Qur'an speaks of Allah's 
Criterionoiprescriptionsorproscriptions fit. Allah ’scommands and forbiddances, 
for the human to know and act accordingly, on a voluntary basis. 
Designating a statement in The Qur'an that will prove to be absolutely 
true and correct in due course of time. 

refore, we shall refer to the “Ayah” (plural “Ay at”) as meaning 
marvel(s). The “Ayah” of The Qur'an could be a single letter, a word, a 
phrase, or a whole statement os more succincdy a subdivision of The Qur’an, 
as the Division of The Qur’an is the Surah. 

2) Ayah of the 
Qur'an versus 

verse of the Bible. 


dictionary definition of the word “verse” is: 

A single metrical line in a poetic composition; 

Metrical or rhymed composition as distinct from prose, poetry; 

The art or work of a poet; 

Dne of the numbered subdivisions of a chapter in the Bible.” 

refore, it is obvious that the word “verse” does not in any way, form 
or shape, apply to the Ayah of The Qur'an. Unfortunately, a great 
many (if not most) English speaking Muslims when referring to a 
Qur'anic Ayah they tend to refer to it as “verse” of The Qur'an. Such 
English speaking Muslims know (or should) that Allah very clearly 
says about Mohammad (SAWS) and The Qur’an in The Qur'an: 

id We neither taught him poetry; nor it x (is) meet for him. Not he/ it 
xl except a Thekron (Message, exhortation)" (S 36:69) 


1 The pronoun “j*” in this Ayah potentially carries more than one meaning. Qur’an commentators differ as to exactly whapit ps? For 
example: Emam (^jJ^'says: “fiy* oj ^ Emam says: cS^' Emam jsj t jll says: “4lae>» j jSi jA <|i” 

Of course others do likewise, and each with a good rationale supporting their stand. So this pronoun could be: “he” or “if.” 


nother Ayah, Allah clearly says: 

id it x (is) not the say of a poet"(S 69:4i) 

refore, the use of the word “verse” describing an Ayah of The Qur'an 
is not only unfortunate but actually out right inappropriate, if not totally 
wrong. 

ilarly the use of the word “Scripture to mean The Qur’an, is just as 
bad., if not worst than the use of “verse” as stated above. That is 
because the word “Scripture” (with capital ‘S’) is described in the 
dictionary as: [“The sacred writings of the Bible.” (Emphasis is 
added). Also called “Holy Scriptures.”] Clearly the writing of the 
entire Bible is totally unauthenticated, as it cannot be authenticated, as it 
is one of the most unreliable (source of good historical or scientific 
information, by emphasis of Christian scholars themselves. That is 
because mostly unknown people wrote the Bible at unknown times, to 
unknown audiences. Hence, The Qur'an is not 

ripture.” The Qur’an is The Qur’an, in class by itself. 

lis respect, it is relevant to ask: why should Muslims imitate the language of 
reference to the Bible when referring to The Qur'an? Words such as “holy,” 
“verse? “ Scripture ” are totally inappropriate, if not wrong, to use with respect 
to The Qur'an. 


Aad 

iip 

is a name of an ancient Arab tribe of prodigal stature that took its name from its 
leader’s name. 

Akhadha 

iS 

word “Akhadhd’—“ took” in Arabic has twenty five different meanings. Among 
such meanings is: establishing or instituting a covenant. 

aakhatha 


word “JbM” is rooted in the verb “4*1,” is^^-root which means took, the 
opposite of gave. Said the Arabic linguist (see £^1) originally the word 
“iH,” meant “ conquered ’ or “conquered and eradicated but eventually the 
word was settled to mean “ punished ’ by way of conquering without eradication. 
However, in terms of the infinite noun for the word “iSA y , ” there is obvious 
mutuality. Also, in a strict sense even “Jb*-T” indicates this mutuality in the sense 
that when the wronger or the errorist despite his/her will is “held to account for 
his / her violation (s)p at this stage of questioning where answering is demanded, 
there is mutuality. But at the end the wronger or the errorist will stand to be 
punished, so at this point there is no mutuality perse, except in the sense that 
he/ she now received punishment for what was committed and previously enjoyed. 
Thus, “j>f” is mentioned in The Qur’an with at least five different 
meanings: (1) acceptance, (2) detention (i.e. imprisonment, (3) torment by 
way of punishment, (4) the slaying, and (5) captivity. 

aal 

J' 

word “<Jl” has many meanings, among them: (1) the distant 
indistinguishable human apparition, (2) the family of a person, i.e. wife and 
children, (3) the chiefs of a family, (4) the followers of a certain leaders. It 
is used to ennoble and dignify. 

aala 

V! 

word “ aald ’ “VI” plural, the singular is J So, “ aald ’ = “^*4” 

meaning: all around sufficiencies, surpluses, good health and delightedly revealed Law. 



prepositional letteh'u^,” has seven meanings: 

— “ disregarding? in the sense of “off, away from,” “ cf- djjslui ijc due j 
■44'”. For example(S9:104)says:“Havenotknownthey 2 thatAllah,Heaccepts 
the repentance aa’n (because of second person’s / persons’ prayer [He] disregards the 
offense of the principal offenders), of His eba’de (worshippers/ submitters / slaves) and 
[He] takes the aims*/ charities*”; 

“ Jidl” = “ substitutive ,” in the sense of “instead off “on behalf off “ o ^ 
” 

“eiUIuVI” — “ascendance” (1) in the sense of “preferred? “favored? “ 
ur?J t>,” 

(2) in the sense of “on,” “4-ii q e Jiuj Luli Jiu qa? 

“ = “for the reason of’ in the sense of “because,” “dlljS yyp.f 

4il” = “after,” (jc. ' if (jc. 




-J ^ j* = of, from, IjIaC' U (>^i 

“'V' J Aial AiJ” = in the sense of: “by,” 6^,” 

£ Ajaj]i]|” — adverbial, in the sense of “ about , regarding” cjpP See cr“-« 

^LtiA (jjt J u . ijli'l. 

adda 


word “youaddf from “addcT— “<j^” means personally delivered or paid the 
full obligations; and if not personally under extra ordinay circumstances , then the 
designated vicegerent. , i.e. legal representative. 

afdha 

Lf j^\ 

lofty and exalted language of The Qur’an describes certain conducts by using 
figures of speech, i.e. metonyms, such as “afdhd ,= which has many 

meanings, among them, “privately you went into open exchange of secret-conducts’'' 
by way of engaging in intimate relation through having sexual deeds. 

Ahadon 


one, any one, or Solely Unique/incomparable. 

Agama 


word in has several meanings, but relevant to the Prayer are two 

distinct but supportive of each other. But first what is the meaning of: 
linguistically means: 

‘ j jj*2aaJI J* fljJlIj 1 >au-I ji jA 

\jUuu> jihKII 

“cXSAiV’ means they: (1) Maintain, in the sense of continuedness and keep up of 
all the prescribed obligations, as in this Ayah (Q2: 3). Also “(dal” has another 
“sharey ’ah” prescribed meaning of: (2) called or upped to perform the Prayer itself, 
as in the Ayah: “And when yous were in them, then yous upped for them 
(the second call for) the Prayer,” (Q4: 102). Note: Prayer and how to be done was 
established and reveled by Allah. Hence people do not establish Prayer they only 
maintain and perform it. 

ahadeeth 


word “ahadeeth” — has several meanings: (1) dreams and their related 

events, (2) plural of “Hadeetlf which means any saying or statement of The 
Prophet (SAWS), (3) lores expounding upon the instructive examples of 
the people of the ancients admonition or exhortation, (4) statements by 
people, i.e. conversations. 

Ahsana 


ected, or did or came with that which is beautiful. 

Al-Aadoon 

bjiUJl 

ressors. 

Al-Aasoon 


jbeyers. 

Al-Abrar 

JW 

dutiful-they and who are being expansive in their all around beautiful works). 
The “barrarh” on the other hand are mostly the angels as “ Al-Barrah ” 
are more intensive than the “ Al-Abrar r in the sense that “ Al-Bararah ” 
are more comprehensive. See 

Al-an’am 

fUsSff 

word “ Al-an’anf ” means those animal that have cloven hoof fool) and 

an udder, such as the camel, the cow, the sheep, and the goat. In Arabic: 
j Thus, catde, camel, sheep and goats. 

Al-anam 

fusty 

word “Al-an’anf” VI’ or “neanT means those animals that have 

cloven hoof foot) and an udder, such as the camel, the cow, the sheep, the goat, 
etc. In Arabic: “cjUi j fis <J£ ” 

awalam 

~fT~ 

Arabic interrogative-castigatory particle (implying negation) is made 

up of three parts (i), (j), (fd) meaning: does it, referring to the fact, or 

sound logic of the evidence or clear situation. The (j) = (and) component is 
(j) of coupling which normally commences the sentence. However, 
because there is an interrogative particle which takes precedence for beginning 
a sentence. See the Lexicon attached to this Translation for more elaboration. 
It implies why they have not done proper examination of all the facts and 
considered the proper decision accordingly, e.g.: as in (S 26:7). 


Al-Arsh 


word in the Arabic language means: J 

Thus, is _x>“” See In Ayah 23 of an-Namih 

. .and for her a great Arsh.” (Qur’an 27; 23), clearly means the “ Arsh ” is the 
“absolute Dominion-Throne.” And according to Jaldl The Hadeeth 

which is agreed upon, i.e. by both most authoritative Hadeeth narrators, Al- 
Bukhary and Muslim, The Prophet (SAWS) said: “so, verily the people are to 
be swooned (fainted). And that I am the first to regain consciousness, 
suddenly I am by (i.e. seeing^ Mosa (Moses) he taking with a Pillar of the 
Pillars of The Arsh. So, I profoundly know not did he regained 
consciousness before me or he was recompensed by the Toor ( Mount) 
swooning.” See LjLaJaJI ^ 

Al-albab 

oLW 

Who are the alba’be’s ( hearts-intellects staff)’ s possessors? 

In (S39:19)Allah says: " Wh Ayasta ’meaona {they* affirmably hear) the say 
then yattabe’ona (they* closely-follow) its x ahsano (excellentef), those (are) 
whom 1 aright-guided them Allah; and those, they (are) the alba’be’s 
( hearts-intellects staff’s possessors". Such are the characterisations of the 
alba'b's possessors. 

Al-baghoon 

OjpUi 

lsgressors. 

Al-balada 

Al-baldah 

aUi 

sdLh 

word “Al-balada ” confused by some people for “Al-baldah,” is an Arabic 
word with a least three distinct meanings: (1) region or country; however, a 
settlement, or a city within a region or country is “Al-baldah.” (2) The present 
city of Makkah, itself, (3) any left over marks or signs on a body. 

Al-Berr 


n Arabic word made up of the article “th e=H/’ “berr,” with many 
righteous, linguistic as well as Sharey’ah, meanings, among such 
meanings are: (1) Truthfulness, (2) piety, (3) kindness, (4) that which 
is just and proper, (5) Paradise as a reward(6) Al-Berra is who 
believed by Allah, and the Last Day, and the angels, and The Book 
(the Qur’an), and the prophets; and gave the wealth over his love of 
it 2 (to) the kinsfolk, and the orphans, and the needy, and the 
wayfarer, and the requesters, and for the necks, 3 * 5 and aqama (he 
established and steadfastly fulfilled all the prescribed obligations of the Prayer, 
and gave the Zakat, and the keepers of their treaty when they 
undertook it; and the patients in Al-Ba’asa' (tribulations) and Al- 
dharra’ (adversity), and at time of Al-Ba’as 6 (intense torment); those 
are who were true, and those are they who are Mottaqoon (pious 
people). As-Sarra=\oy. See 

Al-Berro 


ins obedience. See 

Al- 

Faseqoon/fase 
qeen/ fasiq 

jiLtiliil 

0 

word “(jjiuilall” is a masculine plural noun designating those people who 
intentionally and determinedly rebelliously disobey Allah' s command. Furthermore, 
the Qur’an says that “ojL-laJI” are the “ hypocrite s” (S 9:94); or the 
“disbelievers,” as in (S 32:18); or the “liars,” as in (S 49:6); or the “impugners,” 
as in (S :49); or “those who rule by other than what Allah had sent down ,” as in (S 
5:47). Therefore, the closest description of “jjLJil'” is this: “rebels vis-a-vis 
Allah's command. .” 

Al-fosooq 

— all 

ellion vis-a-vis Allah's command. 

Ahad/Ehda 


word “iS^-V is the feminine of “^1” which is a proper noun for whomever it 
is suitable to be addressed, be it a singular, a plural, a masculine or a feminine. 
See u'-JJI. means: (1) a unique one, i.e. unlike any other, (2) a lone, that 

stands apart from others. (3) Literally one. However, in English “lone” is singular, 
standing alone. So, to keep the concepts of and“ lone” simultaneously 

transliteration seems to be a must. The applicable “cA” will or shouldbe. obvious 
from context where it appears. 

Al-Hakeem 

hekmah 

& 

word is one of Allah’s attributive names. The words or 

being associated with Allah are not as they cannot be the same when being 


There is another interpretive reading of “Him” instead “it” the “Hint’ implying Allah, i.e. because of personal love of Allah, the person gives 

his/her wealth to the stated categories of people. 

3 The Qur’anic expression “for the neck” means paying the needed funds for freeing a slaved person. 

The Arabic word “Ba’ascT has several meanings: (1) war; (2) hardship; (3) striking in conflict; (4) hunger; (5) misery; (6) adversity; (7) Or may 
be the combination of all stated meanings, (1) through (6). 

5 The Arabic word “Al-dharra” means diminishment of possessions and people, who render support. 

6 The Arabic word “Al-Ba’as” means: (1) intensity of war or (2) torment. 




associated with the human being individually or collectively. That is for simple but 
very significant hallmark distinction that of fore knowledge which Allah possesses and 
the humans, both individually and collectively obviously lack. It is obvious 
to anyone how “ hindsight ’ affect peoples’ judgment. Thus, to say 
“judicious,” “sage,” “wise,” “sane,” “prudent,” etc will not suffice with 
respect to Allah, as all such words have the human limitation of lack of the 
foreknowledge of anything and its associated experience. Therefore, such 
words as associated with Allah cannot be translated per se. Thus, they 
should be transliterated and parenthetically explained as: “The infinite 
hekmah ( wisdom ) Possessor.” Clearly the English word “wisdom’’ is 
inextricably linked to human deficient knowledge and incomplete experience, is 
highly inadequate term to describe its supposed Arabic equivalent “ hekmah! ’ 
See below, for an exposition of the word “ hekmah!’ 

word “hekmaH’ as used in the Qur’an is much closer to, if not, the 
knowledgeable, perfectly sound choice, and use of things in their 
proper place and function to produce the best immediate and ultimate 
results. Obviously, there is a difference between divine Hekmah and human 
hekmah. The former is the Hekmah, characterized by Omniscience and 
foreknowledge. The latter lacks both, as the human beings are only capable of 
relative knowledge encumberedby the human incomplete experience. Thus, Allah’s 
foreknowledge relegates human hekmah to the nadir (lowest point) in terms of 
“perfectiori’ while Allah’s hekmah is the genith (high point) of perfection itself and 
beyond. Human hekmah tends to emphasise immediate results, at times at the 
expense of ultimate and may be better results. But, the hekma of the Prophet 
(SAWS) vis-a-vis religion (i.e. Hadeetli) is based on divine inspiration, thus it is perfect 
all around and hence incomparable to “human” hekmah. Nevertheless, as 
knowledge increases, human hekmah increasingly emulates (imitates) and ascends 
towards the divine hekmah. Thereby, the “value systeni ’ among and within all 
individuals and societies wisely changes and ascends towards perfection. Thus, 
because of The Omniscience’s foreknowledge about all things in their pre and post 
existence effects all-around, and Allah’s perfectly sound choice and use of things in 
their proper place and function to produce the best desired immediate and ultimate results. 
Thus, Allah’s Hekmah is infinite. Hence, He is “fjiaJI” —The infinite Hekmah 
Possessor. 

Al-Hayyo 


word is one of the most excellent attributive names of Allah (SWT), meaning 

“The Existent” before and after the existence of life in this world. There is no word 
in English to convey such a meaning. So, my choice for “yr=d'” is “The Pre- 
and-Post Existence Existent’ as closest to convey the message of such a great 
name. 

Al-hgha woon 


llgent-strayers. 

al-JaheleyyaW 

iiaUrl 

leans the state of ignorance, backwardness or pre-Islamic eras in the Arabian 
Peninsula. 

Al-Ma’aroof or 
Al-Urf. 

J' 

^JjX Jl 

1 mean the same, meaning: (1) courteous act of virtue; (2) the prescribed 
Islamic Share’yah act of virtuous standards, i.e. of enjoining right conduct, 
virtue and forbidding indecency, vice in various ways; (3) conventionally 
instituted generous giving; (4) that which is conventionally acceptable among 
the people in a given community; (5) to say or do good favorable things 
towards some thing or some one. (6) Any acceptable standard of behavior, 
not in violation of any Share’yah Law, i.e. socially acceptable conduct not 
in violation of Sharey’ah. In summary: rationally acceptable and Sharey’ah 
sanctioned deed. 

Al-mar’a, al- 

ensan, man, 

person 

OLo 

word .See u'-"*^',So 

mature/ perfect manliness-possessor. It is not the same as (a) or (b) 

“J*A” or (c) “uoNiiH.” as (a) “O'-" Al” means (1) the male human. And (b) 
could mean: (2) the man who matured or (2) he who walks on two feet, 
and (c) i S ; (1) a human specter , male or female, seen from afar, day 

or night, (2) a human specific entity, (3) a male or a female entity, (4) the body 
of a human when standing. See £1^' / u 1 -^' J 
Thus only the word will convey the message of a 

“ mature / perfect manliness-possessor 1 ’ , i.e. no implication of age, gait, specter 
or other possible implications. Of course when you combine word 




“f w jth another word, then it becomes Arabic tongue expression 

with a meaning consistent with the context. 

Clearly, because the diction in the Arabic language explicitly addresses 
the masculine and itnplicitly includes the feminine , except where needed then 
the feminine is specifically addressed. That is because the “female” is the 
hallmark of the family honor. So she must be preserved and held in 
very high esteem and well guarded better than a jewel. She is the 
mother which could be the gate-way to Hell or Paradise, for anyone, 
depending on how one treats such a mother. For every one necessarily 
there is known mother. But not necessarily a known father. That is why 
in the Hereafter all will be called by their first names and their 
begetter-mother, for this fact as well as in honor of Isa (Jesus), son of 
Mary, peace be on both. 

in English perhaps the word “one,” is an acceptable approximation for “f 
as in English they say, e.g.: “one would think’ . However this, acceptable 
English approximation for “*>d 1” cannotbe accepted as the Qur’anic language 
or the Hadeeth both are very precise, and gender sensitive. 

Al- Qayyuom 


word means The Constant and Multitudinous Maintainer of life and every 

thing in existence, and that is Allah (SWT). Such a designation is one of His most 
excellent attributive names. And to just say, as many do, “The sustainer ” slights, 
if not seriously diminishes the extant of the name. 

■as 

u2S 

dul retribution. 

amanah 

AJlol 

Arabic word “isU” has several meanings: (1) an article of material things 
entrusted to the keeping of a trustworthy person; (2) a sum of money 
deposited in the trust of some person or an entity; (3) any duty or 
obligation that is charged by a higher authority to a person. So the “■dCi” 
is a duty, responsibility, or a pledge. 

Amnon 


nness from fear that is expected or might happen. 

Angels 


word: “a£CL»1I” although in the plural what is meant is one great (Arch) Angel, 
that of Gabriel, carrier of the revelations. Some time they say: where are the 
“princek or the “ bosses' ’ when they mean the prince or the boss respectively. 

An- 

Nafso/ selfhood 


locution “the self’=“u^',” in Arabic carries a fairly large number of 
meanings, among them: soul, entity, the air we breathe in and out, the blood that runs 
throughout our bodies, desire, pride and selfesteem, the concrete thing of anything the 
spirit, the psyche, the life, any animate object. So since “the self’=“i_>“^'” 
denotes all the aforesaid and more, as in the Ayah. “O, you the people: 
ettaqo (you reverentially guard not to displease) your Lord, Who [He] created you 
2 of a single self* and created [He] of her, her spouse (wife) 1 ” (S 4:1). Here 
“self*” means Adam, father of humanity, peace be upon him. And “the 
self’=“c>^',” is & feminine gender \vl Arabic, hence the expression: “created 
of her, her spouse (wife). ’’Hence, = (selfhood) - “cjliil.” There are 

three types of “selfhoods.” (1) the contented, the 

pleased and the-had been gratified, (2) “>21j SjU&I,” iteratively audacious 
commander of evil; (3) the iterative blamer for wrongdoing). Every 

“selfhood’ is Allah-given or was (4) “Uljii j Ujjai -inspired by Allah its 

“taqwd’- “guarding against Allah’s displeasure” and its “fojoot”- 
“wickedness.” (5)Each “selfhood’ is rationally and physically identfiable by (a) 
DNA, (b) fingerprint, (c) voice, (d) retina, (e) host of distinctive features. 
Additionally each “ selfhood ’ occupies definite and knowable space at any given 
time and it is subject to death. 

he aforementioned with respect to “ selfhood ’ are not applicable to 
“soulf per se, as the “soul’ is “of Allah’s commandf i.e. the “soul’ is a “blonl’ 
of Allah, and since there is nothingvn existence which is like Allah, so likewise 
is the fact with respect to the “soul)’ But the “soul’ is power which provides 
the “selfhood’ its “life and meanings .” Thus, without the “soul’ every “selfhood’ 
is lifeless and meaningless. 

Ar-Rahman 


this beautiful word, the various commentators of The Qur’an have a lot to 
say, the sum and essence of it is as follows: it is another proper name of Allah. 
The Ayah (S 17:110) says: “Say: ‘Call upon Allah or call upon Ar-Rahman, 


The word “self"” here is in reference to Adam , father of the humans. In (S 7:189) Allah says: “to quiet [he] to her.” 




by whatever name you call upon Him, for Him belongs The Most Beautiful 
Names.” Ar-Rahman indicates favor or help, clemency or generosity, 
goodwill or mercy to all Allah’s creatures in this world. Ar-Rahman is 
contrastingly employed when exhortation by admonition or reprimand are called 
for. However, simultaneous to such exhortation is a reminder of the 
attributes of Ar-Rahman, implying hope for help, favor, or goodwill mercy 
toward the one or ones exhorted by admonition. 

As-Sa’aadah 


re divine assistance to achieve divinely approved works, 
ermanent mental and physical delight in Paradise. 

at- Taghoot” 

CJ jplJaJl 

a term that has a number of meanings. It may mean: the “devilf or “ rule by 
the devil: the “ tyrant ’ or the “ rule by the tyrantP It also means an irreligious 
man-made system invested with authority to supposedly achieve various 
societal or scientific just ends. Such ends are presumed to be good for the 
individual, the society and the environment. These systems are expressed 
in terms of “laws,” which are either written or not. These man-made laws are 
to be obeyed through submission to them by all members of society. One of 
the main objectives of these man-made laws is to exclude any divine guidance. 

awwah 

flljl 

word “awwah”— “dji” has a dozen or so meanings, but in this context, and 
Allah knows best, it meant the supplicant and praiser of Allah muchly. 

Azr 

azzara 


word “ayf— “jj®” blaming some one, or magnifying the respect towards 
some one. This word is one of those paradoxical words, i.e. it has a meaning 
and its exact opposite. It means: (1) blamed, (2) respected very highly, (3) 
disciplined just below what the “law” calls for, (4) succored some one, (5) 
exposing some one to the “lawful” jurisdictions. 



Arabic word “Ba’aP means: (1) warfare or (2) intense torment , (3) intensity 
of fight. 



Arabic word “Ba’asa” has several meanings: (1) war; (2) hardship; (3) 
striking in conflict; (4) hunger; (5) misery, (6) adversity; (7) 
tribulation; (8) Or may be the combination of all stated meanings, 
(T) through (7). 

3ashshara 
yo ubashshero 


wot&youbashshara =“j"bj ” has no English equivalent per say. So, we 
resort to transliteration and parenthetical explanation. It is a present tense 
verb where a speaker is telling another to tell pleasant tidings, albeit surely 
not all of the times pleasing to some recipients. As some times 
“grievous tiding could be the case. Clearly demeritorious people do not 
deserve any pleasant tidings, except by way of sarcasm. As raising their 
expectations and suddenly plunging it deep into the abyss of dismality is 
very fitting for them 

Bagbjann 

b* 

word “baghyann” has several distinct meanings: (1) pre-sumptuous state of 
mind inciting unprovoked aggression, i.e. going beyond bounds in striving to 
possess what does not belong to the inciter; (2) seeking or aspiring to 
possess for one’s self something; (3) excessive rain; (4) Adultery. 

baheyara 

S jjjlj 

words: “Baheyrah”— “Saibah”— “Wasilah” — 

and “Hamm”— all describe various types of camels or sheep that 

are let loose and to pasture without restrictions after they meet certain 
criterion, described as follows: 

The books give various details regarding variations in the exact 

criterion for each category of camels, but generally: The “Baheyrah”— 

is the she-camel, daughter of “Saibah.” And the “Saibah” is the 
she-camel whose ear had a tnan-made slit, after it had given five and in 
some narrations ten female births not among them a male, then it was 
let loose neither to carry anything nor its wool is sheared nor its milk 
is consumed except by guest. When it gives birth to a she-camel then 
this baby she-camel will have its ear slit and left alone with her mother and 
treated like her mother, so it is the “ Baheyrah P When it dies its meat is 
considered “ lawful ’ for the men but not for the women. Hence, the 
Qur’an forbade that by this Ayah. 

B. The “wasilah”— means the she-sheep who gave seven or ten 

consecutive births. When the she-sheep gives it seventh birth they look at 
the offspring, if a male and a fetnale then the male is not slain because 
of her sister. Also, the women do not drink its milk. And they let her 
loose. 




C. The “ hamni ’= is the he-camel who impregnates ten she-camels or 

having had seven successive females bom as a result of his impregnation, as a result 
they let him loose. 

bala 

A 

The word “ bald ’= “ certainly-nof is absolutely not synonymous to “yes”=“pjij,” as 
“bala”= “ certainly-nof is particularised to negate a(Al) negative-predicative (i.e. 
immediately previous negative statement); or (A2) a statement possessing the strength 
of such a negative predicate (Al).E.g. of(Al) is: “Am I not your* 1 Lord?” (S7:172). 
E.g.: of (A2) is Ayah (S2:80), ox Ayah (86:157), or (S39:57-58) or (86:157). In this 
case the preceding statement is: “I am not your Lord the answer is 
“certainly -not/ — negating the “not your 11 Lord,” i.e. negating the negative making 
it positive and also affirming that He is their Lord. It cannot be “yes,” 

as “{*?’ will confirm “notyoxss n Lord,” contrary to the fact and intention. 
for example: if some-one says: “has not John been here?” If the answer is 
“Yes”= that means John was not there. But if the reply is that 

means John was there. 

“c»V’= indeed-not is to negate a preceding negative statement or a statement 
possessing the strength of a negative statement, as stated previously, i.e. Ayah (S2:80) 
or Ayah (S6:157). Unfortunately most translators do not heed such a vital 
distinction, and so give the opposite meaning by equating “yes” for “balaf a 
major and an unacceptable flaw. 

banan 

OLj 

word “Cpf’ means the fingertip or the finger on the basis of calling the whole by 
its part. 

Bashsher 

T ^ 

Arabic word “ jAj’ here again, there is no single English word to convey the 
concept of “j2y” per say. So, we resort to transliteration and parenthetical 
explanation. In this case, it is a command verb where a speaker is ordering another 
to tell pleasant tidings, albeit surely not all of the times pleasing to all 
recipients. As some times, in “restricted verb” format a “grievouf tiding could 
be the case. But all are always from Allah, directly or indirectly. Indirectly like 
in the case of a wife informing her husband for the first time that she is 
pregnant, or an awarder of a “degree” or a “contract” informing and perhaps 
congratulating for the first time an expecting recipient. However, clearly 
demeritorious people do not deserve to hear or receive any pleasing tidings, except 
by way of sarcasm. As such sarcasm raises their expectations and suddenly plunges 
them deep into the abyss of dismality. Thus, “j&i,” could be said by way of 
sarcasm, and The Qur’an uses it time and again in both senses. 

Baqeyat as- 

S ale hat 

oijgi 

“baqeyaf— “^yM”=plural feminine subjective noun, those that are ever 
endurers-ever-good she-ones), such as good deeds: e.g. prayers, fasting, Hajj, 
charities, mentioning of Allah and His various all around most beautiful attributive 
names and His various favors, etc. 

Believers 

0 yj> jll 

believers. 

Bena-an 


j parts “ Bena ” and “an.” The “an” is a grammatical nunnation at the 
l of an objective noun. “Bena” is an Arabic word with multiple meanings: 
(1) structure of any thing as a canopy, residence, body, or a sentence-, (2) 
honor and high rank, (3) first time going in privacy with a bride after 
the formal wedding. 

buhtan 


der 

Completed/ con 
eluded 

<* 

word “ means completed, i.e. whatever was “completed” it reached it 
ultimate or full maturity, fruition, fulfillment, consummation, culmination, 
realization. In other word, all its components are gathered to achieve its 
intended purpose. And that nothing can be added to it to improve it. Like 
every thing in this world, religion came in stages. Beginning with Noah, 
peace be on him, requiring from his people to just say that Allah is One, 
i.e. no other deity with Him. But by the time Prophet and Messenger of 
Allah, Mohammad (SAWS) came the religion was completed with full 
prescriptions and proscriptions and hence only Islam is complete and thus acceptable, 
enda (by Rule of) Allah. 

word “fJ” means its last component has gathered to the rest, making a full 
whole-, thus, concluded means: whatever was “concluded,” it had gathered its 
last components and became a full-whole, or reached its end, or it finished, or it 
terminated, or it drew to a close. 




example to illustrate the difference between “ completed ’ and “ concluded ’ is say in 
a Gregorian Calendar a month which is 31 days is the maximum possible for 
any Gregorian Calendar month to ultimately reach. And similarly in a Hejra 
Calendar month the maximum possible for any month to ultimately reach 
is 30 days. Thus, 31 days month in a Gregorian Calendar or 30 days in a Hejra 
Calendar are. complete months. But a month which is less than 31 days in 
Gregorian Calendar or 30 days in a Hejra Calendar could be “CjLAj” once each 
reaches it maximum days expected of it, say 30, 28, or 29 days in a Gregorian 
Calendar or 30 days in a Hejra Calendar. Additionally, “complete” suggests 
an achievement of a purpose whereas “conclude” suggest coming to and 
end with or without necessarily achieving a purpose. 

Condone 


d over look an offense, suggesting tacit forgiveness for it. 
rabic the word means: turned a new page, thus turned away from an 

offense and did not punish for it. 

Condone 


over look an offense, suggesting tacit forgiveness for it. 

Vrabic the word means: turned a new page, thus turned 

away from an offense and did not punishing for it. 

Covenent 


inding agreement. 

dabbah 


word “k;l j” in Arabic means: the non-human animal that treads slowly and quietly 
nxH figuratively speaking it also includes the human. In English the first meaning 
and impression of the word “ creaturd’ is anything created. But it also means living 
being , especially an animal and human being. However, in Arabic “-M-s” is a 
singular feminine and not a reasoner in the normal human sense. So the [she- 
1 is prefixed to it. 

dar 


Arabic word “dad’ has several meanings. Among such meanings in this 
context are: (1) this world and (2) the hereafter. In other words, this world is 
the ‘ farm” for the Hereafter. Thus, what one sows in this world shall harvest in 
the Hereafter. Hence, each will know the result of his/her work. 

Dharra 

*'> 

Arabic word “ Al-dharrd ’ means diminishment of possessions and people , who 
render support. 

Dharraa 


Arabic word, “ Dharra ” means (1) diminishment of possessions and people, 
who render support; (2) adversity. 

Dhukranan 
or Khuntha 

Ul/i 

f 

words “dhukranan , '’=“l^filJ , (in Arabic, and the Qur’an is firsdy Arabic. 
“ Verily We caused it to descend Arabic Qur’an, perhapsyou cerebrate.”) is made up 
of five letters, and “jj^” is made up of four letters. Therefore, 
fid’ h as more meaning as its construct has more letters. But from this Ayah above, 
(S 26: 165), the word “O'jSi” has an additional letter “1” giving it additional 
meaning. The additional meaning could be (1) good to neutral, or (2) bad. Next 
regarding the = “male-effeminate.” If you take this great Ayah (S 26: 165), 

“ dhukranari ’ here is bad, as it indicates the males as being “ male-effeminates 
and are being come unto by another male. But if you take another great Ayah. 
“Or He pairs them thukranan {males) and femalef ’ (S 42: 50) it is good or neutral, 
as the “malenesA here is obviously not effeminateness, but normal to neutral. 
Thus, “ dhukranari ’ mentioned in the above great Ayah is obviously the type 
of “male” which could be being come untof as a female, hence such 

“ male’ ’ is “ male-effeminatd’=“dd. cs-“V’ he. womanish. 

dhuro 


;ry 

dhurr 


word “jj” means passed hurriedly see under ij4 

Dhurro 


ins: harm, injury, plight. 

E’a’jaz 


miraculous inimitability of The Qur’an. For example: 
re is the scientific E’a’jay. 
re is the informative E ’ajay. 
re is the historic E ’a’jay. 
re is the linguistic (expressive) E’a’jay. 

Ejtaba/ijtaba 


led out in preference. 

Estafa/istafa 

LS ak^l 

usively selected 

enab 


iriably throughout the Qur’an when the reference is made to the “ J 
ljUcVI” the mention of the date-palm is openly stated but with respect to 
the grapevine , known in Arabic as never ever the mention of the 

“grapevine perse but the reference is made only to the. fruit itself, i.e. th e. grapes.” 
In this respect, there is a true Hadeeth in al-Bukharty and Muslim, which directs 
the believers not to refer to as because surely the is 




the Muslim. And in another narration: verily only that is the heart of the 

believer. See ‘(jj. SZJI AAjj 

enda 

XiS- 

word “sx.,” is not commonly properly known, expressed here as: “ by rule of’ Clearly 
“sjc.” i s an adverb of both time and place. I am fully aware that most others consider 
the word “with” for “33c..” Perhaps “with” is acceptable but not in this particular or a 
similar context According to the Merriam Webster’s Unabridged Dictionary, “with” has 
thirteen main entries and under each enter there are subentries too. In fact The American 
Heritage Dictionary gives about twenty-seven main entries for the word “with.” In both 
dictionaries the closest to what is relevant in this Qur’anic context are entries 
coincidendy numbered 6, in both. Webster’s says: “6a: in the judgment or estimation 
oj ?’ The American Heritage says: “6. In the opinion or estimation of.” However, Webster 
gives the first meaning as “in opposition to: AGAINST;” and the second meaning as: 
“a: alongside of: near to; b: in a line or on a course paralleling the direction or movement oj ?’ 
The American Heritage says: l.J» the company of; accompanying, 2. Next to; alongside of, 3. 
Having as a possession, an attribute, or a characteristic.” This is all fine when we are 
talking about speeches of human beings. But in the case of Allah, Exalted He in His 
Majesty, considering what is closest in meaning to the j2#rWr text at hand, we cannot 
or should not say in His “opinion” or His “estimation,” although “His Judgment is 
acceptable, but still (1) with respect to Allah, and (2) in deference to Him, (3) given the 
fact that Allah is above human comparison; and (4) The most microscopic and the most 
colossal and all in between are governed by Allah’s nder, therefore, the appropriate and 
only suitable and proper say is or should be\ “His rule?’ Such concept of “ ruld ’ is fully 
corroborated in the Arabic language, as one of many meanings of the word “s3c.” to 
mean “by rule of.” For example, it is stated in (an authoritative Arabic- 

Arabic Dictionary, with respect to the various meanings of “Sic.’’ it says: OJ 52 j 
<jt J-iii jdte 1 i* Jtsj ^ which 

means, it can be in the sense of “rule" it can be said: this is in my rule more 
excellent, meaning according to my ruling or my judgment (although “judgment’ is 
best suited for ji it is more excellent. However, with respect to 

Allah, Exalted in His Majesty, we know His Judgment only by His rule. Thus, once 
again. He rules and His rule is the Taw. Therefore, “^J-i 33c” is best translated to 
be: by rule of your Originator, and not “with” your Originator. The word “with” implies 
first and for most “In the company of; accompanying, 2. Next to; or alongside of, 3. Having 
as a possession, an attribute, or a characteristic” or in Arabic ‘At*-*.’’ If the were 

intended, Allah would have stated it as but He did not. He stated it as “SSc.” to 

mean and imply His rule, and Allah knows best. In other situations “33c,” may not 
mean “by rule off It could also mean: (a) His knowledge, (b) His munificence of, or bounty 
of, (c) and of course as stated above as adverbs of both time (e.g.: at, with, on, upon, 
etc.) and place (e.g.: presence, near, vicinity, quarters, etc.), (d) nigh (for place and 
time), among, (e) possess, from, of, (e) sight of, (f) source. 

essr 

r* I 

:re, heavy, personal, and most burdensome pledge/ obligation. 

Ettaqoo 


nmand, plural imperative, masculine saying: you fear and protect your 
selves against (1) the wrath of Allah, (2) the hellfire, (3) fear. 

Ettaqoone 


e and fear Me 

Euangelion 


early writings of the founder of Christianity to the various churches referred 
to the now called "Gospels" as the "Euangelion" (see the Encyclopedia 
Britannica, 15 th edition, vol. 14, p. 822). The Greek prefix "eu" means "true" 
or "good' and denoting "weighty, authoritative, and official message," and 
"Angelion" means book. Hence, it is the book that contains true, good, 
weighty and authoritative messages brought through Jesus from the Lord, 
God. Later on, the "Euangelion" was changed to become the proclaimed 
"Gospel." The Qur'an, the true Word of Allah, refers to the Book given to 
Jesus as the "Enjeel." Thus, after the ’1 'or ah was defiled post Mosa’s (Moses) 
death, through deletions, additions and other alterations, the Enjeel 
(Euangelion) through Jesus, came to rectify the situation. 

Excuse 


lardoning a mistake or a fault without demanding punishment or 
redress. In Arabic the word J means: was generous and 

easy towards an offense; thus, did not punish for it. 

Fadhlon or 

Fadhl 


Arabic word “Fadhlon,” grammatically inflected for “Fadhl,” rooted 
in the words (a) “fadholaf and (b) “ fadhal” or “ fadhela .” 




“Fadhola” means: a person who became munificent, or a thing that 
possessed a trait more favorable or advantageous merit over his/its 
comparable similar entity; 

“b'adbal” or “ Fadheld ’ means: is extra (left over from a larger sum), or 
more than needed. 

vever, the word “FahF or “ Fadhlorf ’ evolved to mean: (1) any 
munificent act which is excellent, gracious, and kind, by reason of 
Islamic Sharey’ah Law, logic, or sound societal convention. (2) 
Munificence , demonstrating excellence, graciousness, or kindness. 

faheshah 

SAp-IAI 

word “CAli” = “profanity” means vulgar or irreverent say or action, i.e. 
excess of ugliness in statement or action by an entity, a person or a group, or any 
of Allah’s proscriptions. Some times the word “LiAi” i s euphemistically used 
to mean adultery or fornication. 

fahsha 

s.lA«i)l 

)ic word used is UiailP* - the noun of “AjSailf see And Lisill” 

= “ profanity ” or “profaneness” means: vulgar or irreverent say or action, i.e. 
the excess of ugliness in statement or action by an entity, a person or a group, (2) 
or any of Allah’s proscriptions, (3) or fornication (sexual intercourse between 
partners who are not married to each other) or adultery (voluntary sexual 
intercourse between a married person and a partner other than the lawful 
spouse), (3) The ugly excesses of say or action, 
homosexuality. 



> two words phrase “ensuing that” is introduced here for the Fa— "*-* 
4^-21 ," the consequential “Fa” prefixed to the lafftdl "V" that denies 
absolutely, in the Arabic text " Aa" = the particle introducing a clause 
that expresses the result or effect of a preceding clause. In this case and 
Allah knows best, whoever follows the guidance from Allah ensuing (to) 
that=as a result of that, no fear shall come their way. 

Far- that (and 

related 

pronouns) 

dili 
uiy-f j 

ie Arabic Grammar there are three distinct demonstrative pronouns: (1) for the 
immediate or very near {masculine/ feminine, singular, double or plural), in the 
subjective or the objective senses; (2) for the middle {masculine/ feminine, singular, 
double or plural) in the subjective or the oljective senses, and (3) for the far-that 
{masculine/ feminine, singular, double or plural) in the suljective or the objective 
senses. Clearly the demonstrative pronouns in English are not as descriptive 
or inclusive as their Arabic counter parts. So, there are: (a) C, C, 

jlj (jl and and o£ (b) Al Ail ^ Ajj^ Ait^ A 3^ Ajjj ; Aj^ AA ■ 

and (c) Al^ Ajl A1j ; Ai\j ; Ali ; Ajj^ Ah ) AA . 

Feqh 


l Arabic word that does not have English equivalent. It means (1) the 
understanding of the Sharey’ah Laws, and the capacity to discover and 
derive newer meanings and applications beyond the apparent textual 
meaning or meanings; (2) intensive and extensive knowledge of 
Islam. 

Ferashan 


The Arabic word “CSljfi” = “ferashan” literally means (1) “mattress,” 
or (2) “carpet,” or (3) “ cjldAl CAs. ,jljll tj-Uaj 

pUajlti .j v «vll uA jiAJl uii {jl 21 (jSAl ^AuS jljll jxA Cal .^jAiAldl 
luSs- f-lLaJlS/’ However, figuratively the word “Al ji” is used to also to 
mean (3) “wife” or (4) the entire earth as it spreads and extends as a 
bed. 

fetnah 

hsi 

word “ fetnah f is rootedin the verb “fatan.” Thus, “fetnah” has many meanings; 
among them: (1) temptation, (2) trial, (3) seduction, (4) enticement, (5) 
allurement, (6) enthrallment, (7) enrapture, (8) enamoring, (9) captivating, 
(10) charming, (11) infatuation, (12) fascination, (13) engaging in civil 
strife, (14) having tumult, (15) subterfuge. (16) Being subjected to 
punishment for sins already committed. (17) Disbelief. (18) Sedition. In 
some Ayat any one or combination of the stated meanings could apply. In this 
case we chose the imperfect phrase “temptation or trial.” Generally: 
fetnah{ engaging in sinful/immoral/unpraised deed/say)- 

Fooad 

alJaJt 

word “Jl >11” is commonly referred to as the “heart.” However, according 
to many linguists, for example, taking in j&AJl ^ ji >Aaj, “ Jl jail” 

is to consider‘d meaning “ J9jill”=glowing. And the Hadeeth, the Prophet 
(SAWS) said: came to you folks of Yaman. They are kinder “U^l3” and softer 
“SAai.” The Qur’an says: “lied not the “Jl j9” what it saw.” (S 53 : 11 ). 




7 is Arabic word meaning garlic or wheat or chick peas or bread of wheat. 
However, “Thootx”=gaxRc and “Hentah”= wheat and chick peas— 
“ bummos.” 

Forgive 


) pardon without harboring ill feeling concerning an offense. 

In Arabic the word “jsc-” means: covered or blanketed an offense 
so as not to punish for it. 

forgot 

4 

word has dual meanings: (1) “forgot” or (2) dismissed or dispelled, 

in the sense of cast off or ceased to pay attention to. The second meaning 
especially applies where Allah says: “We forgot you,” (S 32:14), as Allah 
does not forget, but He chooses to ceases paying attention to some thing. See 

jU 11. 

ghafeloon 

& jldlp 

word “ghafeloon”— “uj^” is a plural noun, agent, subject of a verb, is 
disregarders, that who are heedless. 

ghaitt 

hj lilt 

the Lexicon attached to this Translation for the meaning of the figurative of 
speech word“ghaitf— “Lltp 

ghare 

y 

word “jjc”= “ ghayri’ is an article of negation, exception , a dependent adjective (i.e. 

or SayS '4! ; jaJ llsJjU JJC ^ 

jhjW jiS 1 jj "cjjc. IjU. jl£. And he adds other qualifications. See So, 

is neither “not,” nor “no,” nor “except,” but “other than.” 

gharoor 


iglement 

Ghawoon/ ' ghaween 


tigers in discretion. 

ghajj 


word means indulgence in indiscretion, and not just indiscretion, bad as 

that is. 

ghosl 

j— ^ 

shower or bath of the entire body after having been junuban (having had 
ejaculation, for any reason, including dream. The “ghosl’ is to be done in a 
Share’yah prescribed manner, i.e. first like a “ wodhoa ” for Prayer, then a full 
shower or bath. 

ghulfon 


word “t-ilc.” means uncircumcised, wrapped, shrouded, veiled, i.e. in a cover or 
envelop and so we do not understand. 

Divine-Guidance 


Best translation for i s divine-guidance, as it is 100% 

guaranteed to hit the target at all times. 



word “hadcT has three distinct Arabic meanings: (1) returned to the truth; 
(2) returned and repented, (3) entered into the religion of the Jews. 

hado 

IjiU 

word “hadcT has three distinct Arabic meanings: (1) returned to the truth; 
(2) returned and repented, (3) entered into the “lanT (religion) of the Jews 
and adopted the J ewish customs. It is interesting that the Hebrew language 
does not have a word for “religiorT per se, that is why they say: “lawf that is 
they say the Mosaic Law, instead of Mosaic religion. 

Hameed 

a-3> 

word “HameecT= “X**-” linguistically means: (1) multitudinously praised and (2) 
multitudinously praiser. 

hamm 


“ hamnl ’= “fi*” is the he-camel who impregnates ten she-camels or having 
had seven successive females born as a result of his impregnation, as a 
result they let him loose. 



word “hand” in the Arabic language is in the feminine form, and has many 
distinct meanings: (1) it is the body part extending from the tips of the 
fingers up to the shoulders; (2) power or might; (3) having possession of; 
(4) extending submission to; (5) extending support for; (6) taking the hands 
off; (7) given the back of the hand— giving freely; (8) favor; (9) handle of: 
(10) fell in his hand=felt sorry; (11) under the hand of— trained by; (12) 
between the hands— in the front of or before (prior to) it. 

Hanifan 


Inclined aright. 

Harth 

ijaJI 

Arabic word “harth” has many meanings:(l) the place where sowing seeds 
are placed; (2) the work of the cultivator; (3) the trodden tract; (4) reward; 
(5) lot or fate. 



he word <3^',” see e.g.: if you were to get 

two identical sheets of papers and put them congruently against one another 
the space between them is called that is there is practically nothing 

narrower than that space between the two sheets of paper. Also, 
could mean “sin”. 

The Hajari and 
The Hu%no 


(1) with a fat’ ha on both the £ and jis a long-lasting sadness, 
very close to permanent in fact permanent sadness adhering to the 




affected person. While (2) uJ^' with a dhammaton on the £ and a 
saknaton on thej, which equals a temporary sadness, j.e. not permanent one 
adhering to the one suffering form it. Example of is that of those 

Prophet’s Companions who had utmost desire to join Tabook’s 
Campaign with The Prophet (SAWS). But they lacked the means to 
carry their bodies and their food and water-supplies. So they came to The 
Prophet asking him for help and he said that he did not have what 
they were asking for. So the diverted away while their eyes 
overflowing with tears hasyanan and not huznon, as that meant to 
them was a lost-opportunity which will never present itself to fight 
for Allah’s cause. What an ardent contrition for them. This situation is 
best depicted by Ayah at-Tawbah (Repentance): 

“And not on whom 1 if when 0 at aw {they' approached/ came to) you g to 
carry them, said you 8 : [I\ find not what (to) carry you b on it x they 2 
diverted while their eyes overflow of tears, hasyanan {permanently sad) 
that not find they 2 what (to) expend” (S9:92). But take the Ayah of 
Yousif with respect to his father’s with a dhammaton on the £ 

and a saknaton on thej: “Said [he\: verily only, [I\ complain my bathth 
( ultimate-grief) and my sadness to Allah, and [I\ know from Allah what 
not know you 2 ”. So Yousif s father knew from Allah that his sadness 
will one day be relieved and be done-away-with, when he meets Yousif, 
which ultimately did happen and his sadness was relieved and done- 
away-with. 

Hasan or 

hasona 


ime beautiful or was beautified. 

Hasanah 


ngular, feminine (the plural of which is: ‘ ‘ ’ = hasanat) , and means: an all 
around beautiful desirable). 

Hass 

lT 3 " 

word “bass” has many meanings: (1) uprooted to eradicate; (2) kill to 
destroy; (3) felt it and knew it; (4) felt compassionate towards; (5) 
possessed strong sense of feelings. 

hawa 


onal inclination, tendentious liking. 

hejr 


word (it fiU that is that 

which is under your protection but by law -yon are forbidden to make use of them 

Hittatann 

‘Ua* 

word “hittatanrP is a word of submission to Allah and repentance-, such as, and 
Allah knows best, “May Allah removes our sins from our shoulders.” 
However, the evildoers changed the word, as the next Ayah states. 

ho 

J— » 

Ajji 

pronoun in refers to the Qur’an. The. Qur’an as Allah’s Speech is 

not “it” per se. But to say “he” or “He” would imply, if not impose, a potential 
serious of problem of “is the Qur’an ‘ makhlooq’- he which was created?” To 
avoid such potential problem I preferred to resort to the lesser of the two 
harms (not evils) and used “it” to refer to the Qur’an or “Allah’s Speech” 
where appropriate throughout this Translation. 

Huda 

hedayah 

AjIJLA 

word or in Arabicis clear to be “ aright-guidance/’ not just mere 

“guidance” in English in the literal sense of “ushering/’ “showing/’ “leading/’ 
“piloting/’ “ steering ’ etc. But if such “ guidanci ’ is directly linkable to Allah, as 
for example: “Allah guides whom He likes,” then it is automatically the 
“ aright-guidanci ’ that is because Allah always guides to the aright-guidance 


Hukmon/huk 

mohukman/he 

kinah 


hnan ” = “huhno” or “ bukmon ” only “ hukmtP and “ hukmorT are 
grammatically inflected, each is a: 

subjective, singular, masculine noun meaning a decision or a ruling or a 
judgment rendered: according to the sound understanding of all relevant factors 
in any given situation effecting just judgment all around and consistent or 
hartnonious with the Arabic “ hekmahf which is the knowledgeable and 
sound placement as well as the use of things in their proper places and functions to 
produce the best immediate and ultimate results. 

Example of Arabic “ hukmo ,” is defending the wronged, whoever 
he/ she/ they might be against the wronger, whoever he/ she/ they might 
be any time and anywhere. This is well exemplified by the pre- Islamic era 
“ HefAl-Fodhoolf which outiveighs and out balances Use. most modern U.N 
“human rights” in all its aspects. 

And two illustrations of Arabic wisdom are: (a) personal honor deriving 
from the personal genealogy, that must be maintained to be genuinely pure 
and publicly acknowledged and undisputabk, and (b) Arabic hospitality, which 
so legendary that an Arab would offer his utmost to his guest to keep 
the guest comfortable and fed even if the host remains rather uncomfortable 
and hungry in the interim. 

Additionally, Allah by His foreknowledge knew that once the Qur’an is 
among the Arabs who would come to believe in it, then the Qur’an 
would further refine their good traits and augment them by its divine criteria 
of prescription and proscription, making the Arabic “hokum”— r\A& or 
“hekmah”— “wisdom” even sounder and more unmatchable in its justice. 
jt means according to Arabic “hukmo” or “ hekmah ” as described 

above. 

hurnrn 


word “hururri’ — means wearing the “ ehram”—“ ^ jAf that is the ritual 

garment of consecration for Hajj or Ummrah. 

husban 


word “jlW’ is very significant here, but for lack of a better word we say, 
in this context, reckoning. But “o4^” is the plural of = 

mathematics, but it is also the infinitive noun of the which is in itself 

an infinitive noun. In Arabic when two words are equivalent in meaning, the 
one with more letters to its construct carries more meaning than its synonym. 
In this case “u 4“^” has one letter “u” more. Also, since both and 

“jUua.” are infinitive nouns, the “ch^-” would have more meaning to it. The 
infinitive noun of any word implies the ultimate action of the verb. And when 
there is more word construct of an infinitive noun that means more precision and 
instructiveness. Thus in this context, the “u 4*-“^” indicates very precise reckoning 
and that we should take heed of the various potential implications of such a 
precision. 

so could mean: by way of reckoning settling account or retaliating by. thunderbolts, 
fragmented stones, scourge, in (S 18:40). 

Husn 


atifulness all around= The difference between and 

“J'” is that for beautifulness is relative (i.e. in the eye of the perceiver) 6*^'= 
absolute beautifulness perceived by all. 

Injustice 

~fM r~ 

j ^UU! 

act “fllaJI” = “injustice.” Unfortunately in English “injustice” is not verb- 
conjugable, so we cannot conjugate the past tense “fH*” from it. However, 
the word “wrong” has so many different meanings. And, among the myriads of 
meanings, and down the line of such meanings, is “injustice.” But this word 
is verb-conjugable, so we can say “wronged” for and “ wronged ’ for 

“flUa”= “injustice-doer.” Clearly for “ injustice-doer 1 ’ is better, as its first 

and immediate meaning is “injustice-doer.” And 

jjjS for intensity. 

Indigent 


word versus the the “jjSs” is the “ indigent ’ = lacking self- 

sufficiency, whereas the has some but not sufficient for self-sufficiency, 

as the “jjSUui” they possessed a ship and they were working in the sea, as Ayah 
18 of (S 18: 79), which states: “As however, the ship, so it w was for poor, 
they work in the sea.” So the possess some thing but not sufficient for 

their self-sufficiency and they are actively working to improve their lot. On the other 
hand, the “eljSill” = the “indigents” who lack self-sufficiency and not doing 
much about it, Ayah 273 of (S2: 273) which says: “For the indigents who 
they ( had) been straitened in Allah’s way, they can not strike in the Earth.” 




In another A yah (S28:24) when Mosa (Moses) was very hungry, as he did not 
eat for days and prayed saying: “my Lord, verily I am for what You 
descended to me of khayren (provision, desirably indigent.” 

ishraq 


word “ JaUuS j SpLiV!,” see That means 

when the sun fully shines over the Earth. This is not to be confused with 
“ sunrisd ’ = he. when the sun first appears like the crescent but not 

fully out. Thus, “ J' = full sunshine. 

Isron/isran 

>1 

Lr*! 

word “isrori’ or “ isran ” or “ isren ” all mean the same, only grammatically 
deflected. Thus, “ isron ” has many meanings, among them: (1) the severe and 
heavy burden, that is imposed on a person which he and he alone is to cany and 
discharge its full obligations, with no permission for assistance by any one else-, (2) 
severe, heavy , personal, and most burdensome obligation; (3) imprisonment and 
restriction; (4) grave sin; (5) burdensome covenant. 

istafa 

1 

word “istafd’— means He affectionately selected a person or a faith (i.e. 

on the basis of rationally observable criteria) for a rather important mission 
and that such selection ceaselessly guarded by Allah (SWT). 

Istamta’a 


:ontinuously sought and lengthily benefited the delight of (. . ..). 

istawa 


word “ istawd ’ has several meanings: (1) intended and set to fix or establish; 
(2) balanced from a state of imbalance; (3) became straight from 
crookedness; (4) matured and reached the age of discerning; (5) took a firm 
hold; (6) made or done (as in the case of food). It is of paramount 
importance to mention here that in the case of Allah, the “hold’ did He “istawd’ 
is not knowable, because there is nothing to compare Allah with to know the 
“hold’ of His action. 

Jaheem 

f 

word is proper noun, but it means intensely blazing fire. See 

jaheleen 


>7) The word ‘ jaheleeri ’ is masculine, plural subjective noun meaning they that do 
what they should not regardless of whether they believe or not believe the 
correctness of their doing. 

jaheleen 


word “jaheleeri’ is masculine, plural subjective noun meaning they that do what they 
should not regardless of whether they believe or not believe the correctness of 
their doing. See H&'jl'. 

Jahil 

>l«r 

:r, ignorant. 


■H* 

word “jehad”— has several meanings, among them: (1) 

earnestly exerting one’s utmost mental, physical, and possessional 
efforts fighting/striving in Allah’s cause, (2) stood fast to submit 
him/her self to Allah’s criteria of prescription and proscriptions i.e. 
according to the Sharey’ah 

r ; (3) fought in the cause (way) of Allah; (4) fought to defend the 
personal honor, property, relatives, home, or fellow Muslim. 

junah 


word “c'-i*, ” with a ‘ fathd ’ on the literally means “wing’ or the “hand, 

from the tip of the fingers to the shoulder joint .” Since the “wing’ or the “hand’ are 
on one side. But “C 1 -**, ” with a “dhammah” on the “(r,” is taken as if there is 
an inclination for sin or is the sin itself, or a constraint. So, no 

“^La.”= no j n m ost case. 

Junoban or 

Janabah 

Ajlwr 

word “junbari’— “4V’ means having had ejaculation by sexual intercourse or 
other means, such as in a dream. When one is “junban”- “4^,” it said he has 
“janabah” or he is in the “great incidence,” as opposed to the “lesser 

incidence” when one breaks his “ wodho’d ’= cleansing for prayer performance. 

khadha 


Arabic tongue expression: ^ u^”= “waded in the topic,” means 

plunged into discussing the topic without knowledge or recklessly. Thus, those 
who rejected and derided Allah’s Ay at were wading in the topic 

kadheem 

fJ* 

word means “unrelentingly suppressing’ one’s grief. But the word is an 

intensified noun= “ suppressor ” not “fleAi.” 

kalalah 

W 

Arabic word “kalalah”- “ifclS ” has many meanings, among them: (1) any 
deceased person that has no living biological parents, or no children, his 
heirs are “kalalah”- (2) any deceased person who has no living 

biological parents, nor children, his left property is “kalalah”— The 

“kalalah”- i s by “heir” or “heiri’ or the left (after death) property. (3) 

Also, “kalalah”— ““USlS” j s a noun for other than father and son of the heirs. 

kalla 

W 

word “kalld’— has three meanings: (1) absolute negation, in the sense 

of deterring and reprimanding a claimer of some thing, (2) verily, truly, 
certainly, (3) yea, yes. See J 


Karhan/ korhan 


words “lAjS, ” with a fafha on the is the dislike which is imposed on one 

by others-, whereas “kj»” with a dhammah on the “«£’ is that discomfiture which 
one imposes on own-self, such taking of a tofcr medicine for one’s own health. 

kareem 


Arabic word “karramnak is made up of tiro words: “ karram ” and the pronoun “naf 
referring to Allah. The word “Karram,” is in the intensive form, for repetitive for 
multifarious connotations and denotations, and is rooted in its etymological roots of 
“karomcT or “karema.” “Karoma” means became “ kareenf’= the agent os the subject of 
a verbal sentence (meaning plentiful giver). “Kareem” also means he who is generously 
giving good things, all things, including the bestowing of nobleness or the conferring 
of it. When the article “The” is affixed immediately before the word “Kareerd’=“ The 
Kareem” then it means one of the all around most beautiful attributive names of Allah. 
Thus, generosity includes honor (honorableness) as a corollary. But nobleness does 
not necessarily include generosity as part of it. The word “honored” is discussed in 
the next paragraph. 

rabic, .Shatraf— honored=placed nobly, or considered to be noble or honorable, but 
not necessarily coupled with giving or generous giving, per se. Thus, if Sharraf=honote.A was 
intended by Allah, He would have certainly used it. 

efore, since there is no English word corresponding to the Arabic word “karramcT in 
the Ayah of S17:70, and some how having omitted the words “and' 1 plus “Laqadf 
those transistors hastily and for lack of better proper English word, they used the 
word “honored,” which is definitely not only insufficient but deficient to convey the 
linguistic meanings, implications, connotations and denotations of the word 
“karramf especially in its intensive form. [See Section 26A and more so Section 27 
for the central and imperative role of the Arabic language in The Qur’an\. Thus, that 
substantially truncates the texts, and transposes its parts, and changes its textual 
meaning. In the above Ayah, Allah says: laqad karramna ( verily already and affirmatively 
We had bestowed Our generosity and granted emplacement in a noble status for 
prestige), i.e. given abundance to sate all needs plus ennobled to prestigious status. 
Thus, the concepts of “and’’ “already,” “affirmed,” “ generosity all are lost, if we were 
to settle for the above quoted translations in this footnote for this generous Ayah. 
Therefore, the translation as indicated in the main text above is better, as it 
translates the exalted lavisher Ayah, closer to its text, and hopefully (in the sight of 
Allah) more completely and perfectly, en-sha-Allah, Amen. 

Khaba’eth 


word is the plural feminine for meaning: (1) she-adulterous or 

she-fomicator, (2) the colocynth plant which produces bitter fruit or the dodder 
plant, which is produces likewise fruits. (3) All the bad things. 

khafa 


some Arabic linguists said that: “fWl.” Thus, in this Ayah : “c-ili” 

means “fJc.” I believe that this ji fie” i s really the certainty of the 

presumed consequences of not following Allah’s prescriptions and 
proscriptions with respect to the bequeather. See 

khalaq 


>d portion 

Khalifah 


word “ khalifah' ’ has at least two, if not more, meanings: (1) 
vicegerent; (2) the one that replaced another who was before him. For 
example: Allah made each generation to follow another. 

khashyaton 


word “AaAi” or word = “ reverential-fear 7 ’ and “ reverentially - 

fear,” respectively, as there is no single English word, to the best of 
my knowledge, to say or “ksALy Similarly all the 

conjugations of these two words stand the same translation except 
for the applicable grammatical inflection in the given sentence. 

Khatayakum 

Khataon 


word (a) “khatayakuirT is not synonymous with (b) “ khatey’atekum’ ’ as some 
translators tend to make the mistake. The former (a) is the result of 
unintended error or fault in the course of normally “ permissible ’ action; 
whereas (b) is the result of intended action in course of not permissible action 
in the first place. Thus, “khatayakum” is plural masculine, based on the singular 
word “khataon”- “Iki”— error 

khatey’atekum 

Khatey’ah 

£ 

word “ khatey’atekunf’ is plural masculine, based on the word “khatey’ah”— 
“'uda^-P— Violation 


khayren 


word “ = “ khayron ,” and grammatically inflected “ khayret, i’ or “khararl’ 

all mean that which is desirable, of worthiness or goodness. Clearly charity, 
prayer, or any meritorious deed is surely 

Khayron 


word “ khayren” is really “ khayt ’’ suffixed by the “erf’ at the end of the 
word for Arabic grammatical nunnation, because of the 
prepositional letter (of); and the word “ khayf’ has four distinct and 
unrelated meanings: (1) opposite of evil, e.g.: useful and favorable or good 
things or happenings-, (2) worthiness and goodness, (3) better, the 
adjective comparative of good, (4) money, (5) a person who possesses lots 
of money or who is better than some other person in one way or other 
ways. 

khollah 

212 - 

word “A2&” i s “ ultimate-faithful-friendship.” English as well as Arabic-English 
dictionaries almost all do not have an entry for “Alky They come closest 
to it in the opinion of the authors of such a few dictionaries by saying 
“ intimate-friendship.” Clearly intimate, although gives the sense of “ closeness and 
sincerity ” it also caries with it the unacceptable open expression of “sexual 
relation ,” hence making such entry as useless and invalid in terms of “All” as 
stated in The Qur’an. That is why I chose to express “All” as “ ultimate - 
faithful-friendship .” 

La-alla 


Arabic words “ la-allcT— craving currently unavailable deed, perhaps abridges 
it-, abridged by perhaps-, “asaf~ abridged by may, and “ laytaf— craving 
longingly. There is no proper English equivalent for any of the words, 
but only approximating them by abridging each, as aforementioned. 
The words are frequently used in The Qur’an. Linguistically, all are 
words or particles of hope, craving, and uncertainty. However, explainers 
of The Qur’an say both are particles of certainty, if the action is from Allah, 
realization of which is always sure and definite. Trie words are frequently 
used in The Qur’an. 

lamastom 


word “ lamastuni ’ has several meanings, among them: (1) touching; (2) 
euphemistically having had sexual intercourse. 

Laqad 


:ady affirmatively bestowed our generosity to: 

11 English translations of the Noble Qur’an this author came across, 
translators of this Ayah invariably translated it around these two 
versions: “Verily We have honored the children of Adams.” Or, 
“We have indeed honored the sons of Adams.” Such translations are 
insufficient ii not deficient, as they are omissive of “and’ plus very important 
word in the text that carries two meanings. The word is “Laqad’. The 
words “ verity ’ and “in deed,” are not good equivalents for “laqad.” 
That is because “verily” means in truth-, in fact; or with confidence; 
assuredly. And “indeed” means: without a doubt, certainly. 

vever, “Laqad’ is made up of two functional words: “La” and “qad.” 
“La”= the article of affirmation of action; and “qad’ the article of 
termination of action, corresponding to already in English. It (i.e. 
“qad’) also could mean: may, might, at times, or some times (meanings 
not applicable in this case) . In addition to that omission of “laqad, ” 
they unintentionally substantially truncate the Ayah, as we shall show 
below. Consequendy, they inadvertently alter its meaning. In part, 
unjustifiably they dismiss the antecedent and primary portion of the Ayah, 
and in another they transpose and maintain the secondary portion of the 
Ayah. In other words, by omitting or transposing, inadvertently under- 
translate the Ayah. Thus “laqad’ means: verily, already affirmatively. . . 

Arabic word “ karramnaP is made up of two words: “ karram ” and the pronoun “»*?,” 
referring to Allah. The word “ Karram ,” is in the intensive tense (case), for repetitive 
or multifarious actions, and is rooted in its etymological roots of “ karomcT or 
“ karemaP “Karoma” means became “kareenP— the agent or the subject of a verbal 
sentence (meaning plentiful giver). “KareenP also means that ivho is generous and 
bounteous, copiously and openhandedly giving anything and everything, including 
the bestowing of nobleness or the conferring of honorableness. When the article “The” 
is affixed immediately before the word “Kareei?P=“ The Karee»P= one of the all- 
beautiful attributive names of Allah, Who is All-Giving abundantly and beyond bounds. 
Thus, generosity includes honor (honorableness) as a corollary. But nobleness or 




honorableness does not necessarily include generosity as part of it. The word 
“honored” is discussed in the next paragraph. 

rabic, .SharraQ h o n o red = p 1 ac ed or considered to be noble or honorable, but not 
necessarily coupled with giving or gift giving, per se, especially generous giving. Thus, if 
Sharraf— honored was intended by Allah, He would have certainly used it. 

refore, since there is no English word corresponding to the Arabic word 
“ karrama” in this Ayah, and some how having omitted the words “and’ 
plus “Laqad,” those transistors hastily and for lack of better or proper 
English word, they used the word “honored,” which is definitely not 
only insufficient but deficient to convey the linguistic meanings, 
implications, connotations and denotations of the word “ karramf 
especially in its intensive form. In fact, that substantially truncates the 
texts, and transposes its parts and change textual meaning. In the above 
Ayah, Allah says: laqad karramna (We have already affirmatively bestowed 
Our generosity. . .), i.e. given abundance to sate all needs and granted 
emplacement in a noble ranking for prestige. Thus, the concepts of “ and ,” 
“already,” “affirmed,” “generosity,” all are lost, if we were to settle for the 
above quoted translations in this footnote for this generous Ayah. 
Therefore, the translation as indicated in the main text above is far 
better, as it translates the Noble Ayah, completely and hopefully (in the 
sight of Allah) perfectly , en-sha-Allah , Amen. 

lawla 


article “lawld’ has four distinct meanings: (1) if followed by a noun, for a 
subject of a nominal sentence, it means a negation of action due to others; 
= had it not been for, (2) if followed by a verb of the present tense or its probability, 
then it means (a) (uhj^Vi lJL) demand for prodding and urging for the 
action of the verb itself, = willyou not, why do not you-, or (b) 
f- meaning polite and submissive request for the action in reference^ 

you should-, (3) If followed by a past tense, then it is for reprimand and 
remorse= why did not you, why have notyou-, (4) for inquisitiveness, as in: “ 
‘ryjS <J*i Lp! See £^land and by u-A 1 <4*^11 

Lebas 

Leqa'a 


word linguistically has myriads of meanings, any of them (if not all) 

could apply here, especially figuratively speaking. Meanings such as: (1) 
spouse, (2) inner-clothing (i.e. the under-wear that comes in direct contact with a 
bare-s/dn, (3) dressing of the pudenda, (4) usufruct, (5) gratification, (6) 
wear, (7) protective dress, vis-a-vis heat/ cold, (8) cover with: (a) clothe, (b) 
mail, (c) darkness, i.e. to obstruct vision. See 6^-411 and Also 

figuratively, it means (A) the wife and husband as hugging one another like the 
inner clothing; (B) They are means of prevention, for each other, from 
adultery; (C) The spouses are comfort and tranquility for each other; (D) They 
are cover for each other against all kinds of external lust; (E) They are 
private and exclusive for one another; (F) They are an adornment for each 
other; (G) They are to each other like a container, separating themselves 
as a unit from others in private way; (H) They are allowed to see each other 
private parts without any problem whatsoever; 0 Last but not least, there 
should be closeness between them in terms of age, educational 
background, linguistic, cultural and even social status. The word Leqa’a 
= meeting with— (1) to come upon, i.e. find;(2) to join in company with; 
(3) to be subjected to fortune or vicissitude. See Merriam Webster 
Dictionary. 

Ma = when 0 

U 

e particle “G ” which most, if not all, translators either ignore ( intentionally or 
not) or misinterpret as “of.” This particle according to the linguists and the 
majority of Qur’an commentators say that it is extra but meant to intensify 
the action it modifies. This author is among those who do not believe that 
there is a single letter in The Qur’an that is extra per se. But surely this “G” and 
some times “<>” are for intensification. Some tome it is referred to as “ G 
infinitive / indefinite article k* to infinitely intensify what it modifies. 
Or some time as a*This “U” ^1= i.e. an inquisitive-noun for 

non-distinctive entity. That is for non-human / non-] inn. See footnote for (S21:28) 
for elaboration. 


madhooran 


word “madhoorari’— is a masculine, singular, objective noun , «o English 

equivalent for it. 

mafrodhan 


word “mafrodhan”— is masculine, objective noun for which there is no 
English equivalent. 

maghdhoobe 


word is an objective noun and postfixed =“4#S i-iUoa j JjtLi” So 

there no English equivalent for it, hence it’s transliterated as indicated above. 

makra 


word from which means distracting ( turning away) others from 

their original focus to another end, for good-end or bad-end, by means of excellent 
skill and profound discernment. If such distraction is for good end then it is 
Allah’s as Allah is always worthy of doing none but good. But if for a 

“bad end or ulterior motive” then it is a bad“j£*,” which could be worthy 
of the human. See for the definition of 

manna 

> 

a leveraged His ne’amah ( all around sufficiency, surplus, good health and delight). 

masjoor 

JJ 

word *11” has several meanings, including the paradoxical one. As 

means: the filled f the emptied / the kindled. 

mathmooman 

U. JAX 4 

word “ mathmooman'’’ - i s a masculine, singular, objective noun, no English 

equivalent for it. 


11 a 

Arabic word “ “mata’d’ comes from the root word “t“,” = “matta’d’ 
with many meanings, among them: (1) resources of transitory worldly deligpt (2) 
“Matta’a Allaho” that is Allah prolonged the life of some one for a very long 
time; “the rain matta’d ’ the plants, i.e. made them to grow taller. (3) 
“ matta’aho Allah” that is Allah allowed him to take advantage of the 
pleasures of any thing usable and favorable. (4) “Matta’d' 1 his divorced wife, 
means gave her met’ ah, i.e. the Sharey’ah prescribed provisions for the 
divorced wife after divorce. (5) The Qur’an the following Ayah describes 
the “ mata’d ’ of this world as: “Beautified for people love (of) the lust from 
the women, and the offspring, and of the talents ( units of weight each equal to 
1,200 ounces) heaped of the gold and the silver, and the horses branded, and 
the cattle and the “harth” {tiled, sowed and fruit producing land)-, that is a 
“ mata’d ’ of the life of the world; and with Allah (is) all-beautiful return.” 
(Qur’an 3:14). See "Lexicon attached to this Translation for an elaboration on 
this “ Matta’d ’ means: (1) “Matta’a Allaho” means Allah prolonged the life 
of some one for a very long time; “the rain Matta’d’ the plants, i.e. made 
them to grow tall. (2) “Matta’aho Allah” means Allah allowed him to take 
advantage of the pleasures of any thing usable (such as furnishings) and 
desirable. “ Matta’d ’ his divorced wife, means gave her met’ah, i.e. the 
Sharey’ah prescribed provisions after divorce. Therefore, “ mata’d ’ means: 
taking temporary advantage of the worldly pleasures, 
he word mata’an ” is rooted in the word = “ matta’d ’ with 

many meanings, among them: resources of transitory worldly delight. 
he word = “mata’an” has many meanings, among them: furnishings, 

chattel, things for utility. 

mawqothah 


h qothah ( she-beaten-violently-to-death ) . 

Meskeen/masa 

keen 

\di^ 

ij^Lum 

word “ meskeen ” its plural is “ masakeenf — the possessor of somebnt not sufficient 
means to satisfy his needs and goes seeking to satisfy that. According to the Ayah 
of (Q16:60): “As (to) the ship, so it w was for (possessors of some but insufficient 
selfsufficiemy, so they seeks) people working in the sea.” So the “ meskeed ’ does 
possess some thing but not enough for self-sufficiency, so he goes seeking 
to make it up. See the “ the destitute poor. 

Meygat, 

mawageet. 

Olit 
C_3I y* 

word “meygat’- has several meanings: (1) designated time(s) and 

place(s), (2) a time span, (3) fixed phases of time (such as for the moon), 
(4) being on-time, (5) a place where pilgrims consecrate for their 
pilgrimage, (6) place of pilgrimage. 

moqennen 


of complete certainty. 

mo^ah^ehehe 


word “mo^ahgehe” is dflected subject of the past tense root word “r^ah^ahd’- 
which means moved the object back and forth or from side to 
side, usually gently, intending to budge or displace it. Thus, “^ah^ahd’— 
“C j^j,” means displaced or moved away from an original place. 

mubashshereen 

LJi>V 

word “mubashshereeri’ is masculine, plural, subjective noun, meanmgproclaimers of 
good tiding, with no English equivalent. 

mugarraboon 


word is masculine, plural, objective noun, no English equivalent for it, 

so translated as “the ones-made-near.” 


mugtasedah 

S 

word “ mugtasedah” meaning moderate, i.e. not engaged in exceeding the bounds by 
saying improper say regarding Jesus, or Mohammad upon both the peace. 
Or they who said the proper say regarding Jesus and Mohammad upon 
both the peace. Or may be the hypocrites but not jesters or scoffers. See cjjkjB. 

muhdharan 


word “muhdhararl’— “QhW’ i s passive objective noun rooted in the past tense 
verb of meaning: was present at a time and place already known previously 

to the one present. Such as the student in a classroom. In this case 
“muhdhararl’— means: that which was made present. 

Muhkamat 

o USU 

Muhkamat are those that address the Halal (the allowed) and the Haram (the 
disallowed) by the Sharey’ah haw, Islam; and also cover the Singularity of 
Allah and how to worship Him, according to the Sharey ’ah haw. The Muhkamat 
are the Basis (‘Mother”) of the Book, firmly constructed and are 
isting and forever not subject to any change or newer interpretation. 

muhseneen 


re is no English word for “ i.e. renderers-of-all-around-beautiful- 

works. 

Muhtadoon/m 

uhtadeen/muht 

adey 

ji -H 4 

word is plural of for which there is no exact English 

equivalent per se. There is English equivalent for = ‘■'■the aright- 

guiderf which is different from which is “he who found and accepted 

the ariglrt-guidanceP So, the “ muhtaded ’ and its plural is “ muhtadoori ’ or 
“muhtadeenf grammatical inflections. 

munkar 


word has several meanings: (1) any act which sound minds find it 

objectionable or indecisive as to its obhectionability, and so the Sharey’ah decides 
upon it. (2) That which is not known. (3) That person who is canny 
(shrewd). (4) That Hadeeth which is narrated by a single narrator whose 
authority is not sufficient to bear him as necessary and sufficient. (5) That 
act which prohibited by the Sharey’ah. Thus, “j&U’ is “an act which is 
objectionable by instinct, reason or Sharey’ah prohibition In summary: rationally 
objectionable or Sharey’ah prohibited act. 

munkhanegah 

kklki* 

khanegah ( she-strangled-to-death . 

mutaraddeyah 

J Ja 

iraddeyah (she-died-by-falling-from-height. 

Mutashabeha t 

oLiw -j> 
Ola 

Mutahsbehat allegorical, and impart different meanings overtime-, although similar in 
so many aspects, but each imparts a meaning or multiple meanings over time. 

Mutually/beguili 

ng 

■i 

ins they think they are beguiling but in fact they are being beguiled 
simultaneously 

Naba’a 


the Arabic word “naba’a”—“^fi,” plural anba’a there is no English 
equivalent. As it is (1) a singidar noun; and (2) it means: “ significant- 
and-availing-news,” not just any news. Its avail is its useful knowledge. And 
(3) to denote such a singularity as well as the significance and avail, and 
for lack of a better word, I chose to transliterate and explain by saying: 
“piece-of-significant-and-availing-news,” as the word “news” per se is a 
plural noun and is very inadequate to convey the 44 Clearly the word 
“tiding’— is unfit, as it primarily denotes simple “ information ,” and 
“M” denotes and connotes more momentous information. See J^. 

Nasara 


word “nasara,” plural masculine, is equivalent to the word “Nayarenes” (i.e. 
believers in the message of Jesus of Nazareth). (Matthew 2:23) of the New 
Testament (NT) speaks of Nagarene, and also other “Gospels” speak of 
Nayerens, which are different from Nafirite. Present day Christians may or may 
not be “nasara ,” as most of them do believe in “The Trinity.” The Qur’an 
clearly says about “The Trinitarians:” “ certainly disbelieved those who say that 
Allah is the Third of Three...” (S 5:73). The “ nasara,” -Na^erens, who are not 
equal to the Nafirites, referred to in the OT, e.g. (Judg.l3:7) and are the 
followers of “Yahweh.” 



Arabic word “nasi’ means: (1) the son or daughter, (2) the offsprings; 
(3) birth or place of birth. However, the Arabic proverbial phrase: “the 
harth and the nasi’ is a metonymy (figure of speech) for women and 
children. Thus in the above Ayah, and Allah knows best, the retreater 
hasten to destroys the women and the children. 

nattehah 

a ■«. ,u; 

hah ( she-killed-by-the-goring-of-the-hom . 

Nay, rather 

Si 

ler 

Ne ’amah/ boon 


word “ktaif has no exact English equivalent per se, but the next best 
approximation for it is “boon,” as “‘UaJ” means: (1) a feminine gender noun 




denoting the few and the multitudes , (2) salvation-, (3) gooflf condition all around-, 
and (4) the aright-guidance to Islam. 

best example of (1) and (3) above is: “And if you ( were to) count Allah’s 
ne’amah (boon) not J you] statistically-reckon it.” Clearly statistically-reckon 
means account for every thing from all aspects. And best example of (2) and (4) 
above is: the salvation of Israel’s sons vis-a-vis Pharaoh and his folks and 
what Allah did with respect to both and Allah’s emphasis that religion by 
Allah’s Rule is Islam, as well elucidated by two significant 
“Verily, the religion enda (by rule of Allah (is) the Islam P (3:19). Also, the 
Qur’an says: “So, never you die except while you (are) Muslims .” (S 2: 132).” See 
J ^41— adl i j (jLuill j Ujcljll. 

nusabbeho 

6^ 

word “ nusabbeho ,” means: we single Allah as excelling in all good qualities, that He 
transcends above all shortcomings, and that He is unique all around. 

nussarrefo 


egate 



word “of’ here implies remarkable significance , connoting, and Allah 
knows best, that all the crops (i.e. all the varieties of fruits and 
vegetables) brought about and known in this world are but only a 
fraction of a much larger whole in this world and the Hereafter, in the 
treasure of Allah. Thus, it is itnportant to note here the phrase “of so 
and so.” If a person is a “ wrong-doer r or “of wrong-doers” the two have 
significant differences. The “ wrong-doer r could have done the wrong 
doing once or so; but “of wrong-doers” signifies frequent and continual 
wrongdoing by the wrong doer. 

Ojaj 

£1*1 

word means salty, and bitter-hot. For definition of “£V'” see 

okola 


word “ okold ’ = “<jSl” is singular, masculine, subjective noun having several 
meanings: (1) the fruits, (2) the taste of any food or fruit, (3) the edibles, 
(4) the lot or portion of food or fruit. In this great Ayah, and Allah knows 
best, the first three apply. 

Oshreboo 


Arabic expression “oshreboo,” constructed in the passive, and translated into 
“were made to drink ” means increased their love of. Hence, in this instance, 
and Allah knows best, in their hearts they increased their loves of the calf. 

Pardon 


anion more strongly implies release from the liability for or penalty entailed 
by an offense. 

o release (a person) from punishment; exempt from penalty, 
n Arabic the word 14c. has several meanings: (1) erased effaced the 
imprints or the traces of; (2) the most “halaP (allowed by Islamic 
Shareey’ah) and the best of wealth; (3) the best of any thing and the 
most excellent part of it; (4) the remaining portion of; (5) the 
courteous act of virtue by Islamic standard; (6) the munificence. 

Forgiveness 


b excuse for a fault or an offense; pardon. 2. To renounce anger or 
resentment against. 3. To absolve from payment of (a debt, for 
example). 4. To forgive is to grant pardon without harboring resentment. 
(5) In Arabic the word means: (1) covered; (2) concealed; (3) 

pardoned. 

use: To excuse is to pass over a mistake or fault without 

demanding punishment or redress. In Arabic the word means: 

Condone 


was generous; (2) was rather easy with; (3) released from the liability 
for or penalty entailed by an offense. 

s to overlook an offense, usually a serious one; the word often suggests 
tacit forgiveness. 

n Arabic the word means: (1) turned away from an offense; (2) and 

released from the liability for or penalty entailed by an offense. 

Pardon 


ingly implies release from liability for or penalty entailed by an 
offense. In Arabic the word: “lie.” means erased its imprints of an 
offense or defaced it so as not to be recognized; and thus, did not 
punish for it. 

Prayer 


r er in Islam has two specific and distinct meanings: (a) Linguistic and (b) 
jurisdictional Shar’ee, based on the Sharey’ah Law). Linguistically it means 
simple invocation or supplication. But the jurisdictional meaning has a 
prescribed and specific form. See the Lexicon attached to this Translation. 



word versus the “&£*"»,” the is the “indigent = lacking 

self-sufficiency, whereas the has some but not sufficient for self- 




sufficiency, as the they possessed a ship and they were working in 

the sea, as Ayah 18 of (Q 18: 79), which states: “As however, the ship, 
so it w was for poor, they work in the sea.” So the possess 

some thing hut not sufficient for their self-sufficiency and they are actively working 
to improve their lot. 

the other hand, the “fljiiil” = the “ indigents ” who lack self-sufficiency 
and not doing much about it, Ayah 273 of (Q2: 273) which says: “For 
the indigents who they ( had) been straitened in Allah’s way, they can 
not strike in the Earth.” In another Ayah (S28:24) when Mosa (Moses) 
was very hungry, as he did not eat for days and prayed saying: “my 
Lord, verily I am for what You descended to me of khayren (provision , 
desirable) indigent.” 

qadha 

if* 1 

word “iff 0 *?’ has more than a doyen meanings, if the subject participle 
connected to it is Allah, then it means either “ decrees / decreed-/ decreeing or 
“ reveals / reveakd/ revealing .” If the subject participle is a human, then it means: 
“judges/ ends/ concludes-/ completes / finishes / attainA (or the verbal inflections of 
these verbs). However, followed by a prepositional particle then its meaning 
derives from that. For example: (a) killed him; (b) “*•£ 

rendered a judgment concerning it; (c) “4^1 =revealed to him; (d) 

L ffaS’= attained his purpose out of him; (e) iffaS’ rendered a 

service on his behalf. In this great Ayah, the meaning is: killed him. 

Qahir 


essor of power, Subduer, Conqueror. 

Qeblah 


ns the direction to which a person moves towards or faces; however, 
in Islam it is the direction to which all Muslims face during their five 
daily Prayers or any time the perform such a Prayer, which towards 
the Ka’abah in Makkah 

qestt 


Arabic word is not just ‘j ‘justice ”= Thus, is absolute 

justice , post immediate removal of injustice. The word “aqsatf ,= is 

based on the root word “ qasatd ’= “^4” meaning: (1) was absolutely just, i.e. 
by the balance, not a hair of difference. (2) Justice per se, could be rendered by 
mutual consent between the disputing parties, if one party gives up or in for 
the sake of agreement. But in terms of (1) the “ balance ” is the judge; every 
party receives its absolute dues, leaving no room for any compromise. 

Qurrata Ayn 

Jp 

Qur’anic statement “ u ^ ' b ff is considered to be a rather lofty and elegant and it 
is Arabic tongue expression, meaning the eyes’ tears have “cooled,” and ceased to 
flow and became quiet and still, rejoicing for what it saw. In other word: the 
one with such eyes became rather happy. 

Ra’afah 

Rahmah 

AA j 

4_A^J 

word of “kaijll” which is more intensive than “‘UajIP’ as 

“4-»ajll”=“mercy,” which is kindness imparting delight to its recipient. 
While is in addition to it involves protecting against any possibk 

undesirable happening to the recipient. Hence, “Aflijll” is a protective-mercy. See 

jrUUl. 

ra’eana 

wu 

Ayah 104 of Al-Bagara footnote to which the Muslims were instructed not 
use. One meaning: is: (1) consider us, by way of being kind and considerate. 
(2) The second meaning is: (you) hasty, foolish, rash and thoughtless, as the 
lews used to address Mohammad (SAWS). 

ra’ena 

UPlj 

word “ra’encT has two distinct meanings, depending on how the emphasis is 
placed at the end of the word. One meaning: is: (1) consider us, by way of 
being kind and considerate. (2) The second meaning is: (you) hasty, foolish, 
rash and thoughtless. The Jews used to address Mohammad (SAWS) by 
twisting their tongue almost imperceptive way to mean the second meaning. Thus, 
the believers were commanded by this Ayah to avoid this word, as it is 
associated with the second meaning; and instead to substitute it with the 
word “ undhuma ,” see footnote 104 next. 

Ra’ina 


word “ra’incT has two distinct meanings, depending on how the emphasis is 
placed at the end of the word. One meaning: is: consider us, by way of 
being kind and considerate. The second meaning is: (you) hasty, foolish, rash 
and thoughtless. The Jews used to address Mohammad (SAWS) by twisting 
their tongue slightly to mean the second meaning. Thus, the believers were 
commanded by this Ayah to avoid this word and instead to substitute it 
with the word “undhuma,” see footnote 55 next. 


Radda 


word is rooted in “AJ’ rueamngforthwith return-, example the greeting 

must be “forthwith retuned ,” The Qur’an says: “MW when (had) been greeted you 
t (9/ a greeting then you" greet by better than it w or you z forthwith return it w .” (S 
4:86). 

rafatho 


word “i9j” means: (1) sexual intercourse, talk about it, (2) vulgarity leading to it, 
(3) filth. 

ragheba 


Arabic word assumes different meaning, depending on how it is prfixed 

by various prepositional articles. For example: not prefixed by any 

articl t=desire, like. However, “CP M c, Ji”= desire off, averts, or “ip L r jC, Ji”— likes, 
or “P\ < 4 * jj”= asked and beseeched, or “SH prefers. 

Ar-Rahman fAr- 
Raheem 


is a unique and an exclusive proper name of Allah. It is also one of the most beautiful 
other attributive names of Allah. Various Qur’an-commentators have a lot to 
say about this proper name, the sum and essence of it all is as follows: as a proper 
name of Allah. The Ayah (S 17:110) says: “Say | you s]: you f invoke Allah or you 
f invoke Ar - Kahn an, whom* indeed you f invoke so for Him (are) the names 
the husna (most-all-around-beautiful ) .” Ar-Ruihman indicates favor and help, clementy 
and generosity, goodwill and merty to all Allah’s creatures (including even the 
atheists) in this world. As a proper name Ar-Rahman is not translatable per se. 
However it is used when exhortation by admonition or reprimand are called for. 
Moreover, associated with and simultaneous to such exhortation is a reminder that 
Ar-Rahman implies hope, help, favor, and goodwill mercy towards the one or 
ones being exhorted by such admonition. For a contrast see the next footnote 
regarding Ar-Raheem. 

the other hand “Ar-Rjzheem”=“f^-P” is one of Allah’s the husna (most-all-around- 
beautiful) attributive names. Without the definitive article, “Ar-” = The, the word 
“RaheenT means “multitudinous merty doerP So, as such anyone who is a 
multitudinous merty doer can share such a characterization. So “Rjiheeni’ is an 
attributive trait which can be said of any one who so deserve it. 

Ar-Ruihmah-I Ar- 
Raheem 

S'/ 

word rooted in “^j,” from “‘Ua.jJl” w hich is “forgiveness, sympathy, 

and mercf ’ and rooted in all that is the = “womb.” Thus, one’s relatives 

from the mother’s side are “^J,” as they related through the same womb. See 
However, stated in the “ relative s” from the father’s side 

“cjjlii,” a re also I believe because all are rooted in jll,” hence all 

are 

rajeem 


m (he who is ever multitudinously stoned / cursed 

mqeem’s 


word “arraqeem”=“pP” has several meanings, among them: (1) the village 
of the “people of the cave,” their mountain, their dog, or their valley, (2) a lead 
tablet wherein inscribed their names, faith, and why they secluded themselves, (3) coded 
inscription. 

msekhoona 


word “ rasekhoond ’ is a subjective, masculine, plural noun for which there is no 
English equivalent, meaning: they that are firmly established ones. 

Rasheed 

•M-J 

urely discemer and adherer to the right. 

Ratification 


ratified covenant 

Raybon/Shakk 

on 

S-iJ 

Arabic word ““i - Suspicion and “4Li.”= Doubt both share some common 
groundbut are not synonymous. Most, if not all translators, save this translator, 
use when they should be using “srtij” instead. If were to be the 

correct one, the Noble Qur’an would have used it. Perhaps, being not 
Arabs or not having sufficient linguistic distinction between the two meanings, 
that are rather different, is the problem. Doubt is a state of indecision between 
two or more situations with no fear or malign intent associated with such a 
doubt. Suspicion on the other hand is doubt with preponderance of “ some thing 
wrong ’ inducing fear, malign intent and so caution and may be even aversion in 
the mind or attitude of the suspecting person; all that is on the flimsiest of 
evidence or in fact without any proof whatsoever. So, “Srtij” and share some 

aspects but each is distinct. In fact there is a suspicious doubt or doubtful suspicions. 

rebbeyyoun 


word “ rebbeyoun” = “uJ*u” according to at-Tabari and others, “rebbeyoun”— 
“Oj&j” means many multitudes-, and Ibn Abbas, at-Tabari narrates, multitudes, 
or men of knowledge. Whereas others, again at-Tabari narrates: “rebbyourl’— 
“Oj&j” means followers versus meaning the chiefs. 



word with many meanings, such as: varieties of calamities, any abomination, and 
impurity. Also it means and “ idol ’ or the “sir!’ or the ultimate consequence of a 
sin which is its punishment. 


Retreatnats 

i)ySV 

e word “retreatants”= in the sense of period of seclusion, 

retirement, or solitude of withdrawal for prayer, meditation, and 
study. 

Righteous deed 


good deed by Sharey’ah standard. 

Ru’ab 


Jen and strong fear that fills the heart 

Ruh/ ar-Rooh 


stated in “OUdll” for the word “ ar-Rooh ” and “ar-Rawti” two distinct 
meanings: (1) mercy and (2) Isa, son of Mary (Jesus). However, “ ar-Rooh ” (the 
Rooti) there are at least ten distinct meanings: (1) mery, (2) soul, (3) the Qur’an, 
(4) the revelation (Qur’an or any other message), (5) the Command, (6) the 
individual entity, (7) the rejoicing (8) creatures who are special angels, who are 
“ guardians' ’ over the angels who are the guardians over the humans, and (9) the fresh 
breeze, and (10) rest. Jesus, by command of Allah: “be” and he became. 

Ruhe-el-Qudis 


angle of revelation, Gabriel, peace be upon him. 

rushdan 

iJ-ij 

word means: (1) maturity, i.e. reaching the age of say 16-18 and above, 

(2) recognition of good and bad, right and wrong, (3) constant adherence to what is 
right, (4) cognisance of the consequences of any given situation and avoidance 
of the undesirable results. Thus, “^“j” in summary: discernment of maturity 
which always concatenate strict adherence to what is right. 

Sa’aa 


word “(j**-” has several meanings, depending on the context. (1) “ dji l-lt 
-diJ 1,” i.e. strode = walking with long steps, especially in a hasty or vigorous 
way; (2) j' i.e. treaded = walk on, over, or along; (3) 

J**,” = endeavored, i.e. he made conscientious or concerted tffort toward 
an end, (4) intentionally treaded. Thus from “a” we infer agility 

and vigor of gait. When in the sense of “striding” it is made 

transitive by “u§” and when it is in the sense of “work” then it is made 
transitive by £ >VI.” See and > Cal\. 

sabar 


re is no English word for the verb and its conjugates. So, the closest 

is to say: “held-on-patiently. 

sabaro 


“ 'j^S j' '>4*” In fact the entire Qur’an does not have such 

expression as: “uijd- 3 ji j^a IjjlS. (b) To use the verb “sabaro”- 

J means they practiced the patience at that time, i.e. the time they were 

described to be doing it. Additionally to use expression (a) possibly gives the 
impression of the fact that the practice of patience is an ongoing characteristic of 
them, which may or may not be the case. Therefore “were patient ’ is surely 
an incorrect expression for (b) the Arabic past tense verb-. “ sabaro” =“> J. . 
Hence, the need for “ sabaro ” with the parenthetical explanation, as so 
stated above in this Ayah, is necessary. 

Sabeen 

■uLuaJI 

word “sabeen” refers to, and Allah knows best, to those people who used 
to live in Musal (Iraq) and bore witness that there is no deity but Allah; 
and their Book is AqpZaboor, The Psalms of the Sabians. They were not 
Jews, nor Naqerens, nor Christians. 

sadaqa 


English there is no verb for the word “true” in the sense of telling the truth. 
Yes, we can say “truecT but this means some thing entirely different than 
telling the truth, as it means to make it balanced, level, or square. This 
fact becomes more significant with the respect to “sadeq”=“LS^ a ” 
=he who tells the truth, not once but constantly, i.e. he is ever-practicer 
of the truth. 

saeed 


unate one. 

saibah 


“saibah”- rooted in “sh 1 ",” meaning: “let go, not attended!’ Thus, it is a 

she-camel, mother of the “baheyrah.” It was the pagan Arabs’ custom 
when a she-camel give ten births, all of which were female offsprings, such a she-camel 
is let hose, neither its milk used nor that it be used to carry anything. When 
it dies, then the males and females can eat its meat. 

Sakeynah 


nness from fear that is actually happening, i.e. in progress. 

Sameeon 

if 

word a has more than a single meaning, such as: (a) The Acute-Hearer, (b) 
The Enabler of others to hear, (c) Favorable responder to prayer. See JA 

Saqwwahunna-. 


word “sawwahunncT is made up of two parts, the word “sawwcT and the 
pronoun “hunna.” The word “sawwd’ means: made qualitatively perfect, 
quantitatively complete, and proportionally balanced. 


saraf 


word “ saraf’ — “*-S j~p” has many meanings: (1) expended; (2) exchanged the 
currency; (3) let go; (4) got rid of; (5) averted the undesirable occurrence; 
(6) discharged the appointee; (7) put in flight, i.e. retreat, routed. 



, delight, pleasure, gladness, enjoyment. 

sawwahunna 


word “ sawwahumd' is made up of two parts, the word “ sawwd' and the 
pronoun “hunna.” The word “ sawwd ’ has many meanings: (1) made 
qualitatively perfect, quantitatively complete, and proportionally balanced. (2) Fixed. 
(3) Destroyed and leveled to the ground. (4) Straightened. (5) Balanced. 
The suffixed pronoun “ hunncT = them, a feminine plural 

Sayye’ah 

Khateyah 


act that is ugly, or evil, or abominable, or foul, or unseemly, or unsightly. 
An error or a misdeed for some thing not allowed to begin with, such lying or 
cheating. On the other hand “ khateyah ” is a mistake , for doing some thing 
not to done among permissible things, hurting some one as one is waking. 

Seddeqah/Sedd 

eeq 

Vb,S-p/ 

word “ seddiqah”— is the feminine of “ seddif’ — meaning 

that person who readily believes or who is indeed stedfast affirmers and practicer of 
the truth. The “seddif'- “ is a title for Abu Bakr, The First Caliphate, 
the first man to believe in Mohammad (SAWS) and enter Islam; it is also 
the tide for prophet Job and prophet Joseph. 

seddiqah 

AajOua 

word “seddiqah”- i s the feminine of “ seddiq” = meaning 

that person who readily believes or who is indeed stedfast affirmers and practicer of 
the truth. The “seddirf— “ is a tide lor Abu Bakr, The First Caliphate, 

the first man to believe in Mohammad (SAWS) and enter Islam; it is also 
the title for prophet Job and prophet Joseph. 

Seen 

a- 

extra letter “o' 1 ” (i.e. this “ 0 “” is not a basic part of a verb itself) when affixed 
to a verb. So when affixed to a verb it describes one of five possibilities as 
follows: (1) to mean imminent action (2) seek, as for example “ 

‘kjioMj tji Auh/’ - “ seek forgiveness, seek explanation, seek help” 
respectively; (3) deem, as for example “ j.'W tjCAi^n u .n”— “deem 

weakling, deem little, deem big’ ’respectively; (4) as for example 

‘jjSW’ = affirmably self-exalting, affirmably jests, affirm 
enslaving respectively. (5) The 0 “ versus = for delayed action. See 
4*111 t_u£ j (jjujsIjISI. 

shagao 

\jB, 

y who became misfortuned. 

shaqeyyon 


who is misfortunate. 

Sibghata Allah 


Arabic phrase “ Sibghata Allah,” is made up of two words: (1) 
“SibghatcT literally meaning (a) dye, (b) creed or religion, (c) natural 
creation of Allah; (2) Allah. 

soedo 

1 jwbu*) 

s who were made fortunate. 

Sons 

& 

word “ur4,” is the plural for which means “son,” not child perse, as child 

could mean male or female. Flowever, it is rather common for The Qur’an to 
address the male gender but means a definite inclusion of the female gender for 
the intention of the message. For example: O, you he-believers. Some time, 
specifically addressing each individually, as: O, he-believers and she-believers. 
Flence, to be contextually correct we should say: “O, sons of Israel,” not 
“children of Israel.” But clearly, although the statements address the male 
gender of Israel’s offspring, in the persons of his sons, the female gender is 
included vis-a-vis the message conveyed. 

Soo 

t- j~>> 

sedness/ foulness 

sooa 

d-* 

evil-deed, which is ugly, or abominable, or foul, or unseemly, or unsightly. 

subhan 


perceive Allah as excelling in all pood qualities and Transcends He above all shortcomings 

subhanaka 


word “ subhanakd'- has no English equivalent. Wherever this 

word, or its associates (such as “uW“” or “AlUa**”) occur all are associated 
with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration of His divine stupendous 
uniqueness. Thus, we probably can render “subhanakd' - “4HUW’ concept 
by saying: ( What a marvel. For which we solemnly stand in awe and utmost 
consecration of the divine and stupendous uniqueness of AllaB). 

Sunna/ sun an 


word “sonurl'— “ 0 ^' plural for “4-uj” means dispensation ( commands believed 
to be divinely appointed), or an example, law or ordinance.. 


Sunnah 


ah means way/ method/ system or the saying(s) or action (s) ot the Frophet 
Mohammad (saws) or such actions/sayings by others which were sanctioned 
by the Prophet (saws) 

Surah 


word “ Suraton ” is grammatically inflected “Surah”= which is a 

singular, feminine and proper noun, the plural of which is “ Suwar”= 
The word (“Surah”) has at least two distinct implications'. (1) a 
division of The Qur’an ( resembling but a lot more superior than a 
chapter of a book). Like The Qur’an, it contains rules and infinite 
wisdoms for various aspect of the human life; (2) A noble and high 
ranking status of a bigger surround, consisting of at least three Ayat. 

In summary, Surah is: division of the Qur’an. 

ta’oolo 


word “ ta’olo ”= “Ij1j*j” based on the root word “aid’— “J*” which means: 
(1) transgressed or (2) shouldered the support and the provision for family, 
in this case too large a family, beyond the personal means. In other words, and 
Allah knows best, if one were to wed more than one, than the fear of 
“transgression” on his part (for not being able to be just with each wife) or 
his fear to have too large a family for him to be able to support jusdy 

Tabaraka 


word “ tabarakd ’= “tljlug “J&lij” Qjj which is different than “i2jl?”= “he 

blessed.” Thus, “tabarakd’= “4jWV’ <>L5j Ojj J&, means as 

says V*' jl'. So, “djbj” = the good is firmly established in the entity in reference, in this case 
“inyourljord’s name)’ as if to say: the good loves the association to the Lord’s name and the 
Lords’ name vouchsafes to confer His favor over the good by accepting such association. In 
summary, the word means: while He uniquely blesses, He is constantly hallowed. 

Take 


word from “iUSyi” which is “JUSal” for as stated in 

therefore, “Jajj” is always taking and making some thing of what was 
taken. Thus, it is not just the mere taking. 

takhsha 


khashyah , entry. 

Tha, thaleka 

illj 

word has three distinct meanings: first demonstrative pronoun ; 

second possessive particles, third conjunctive pronoun. Of our concern here is 
the first i.e. as demonstrative pronoun. As such it’s made up of three 
distinct components'. (1) the particle “'2” = the demonstrative pronoun for 
near, singular, masculine, animate or inanimate', (2) the “^l fi* ‘<J” = for 
the “afar idea” and (3) the “t.'LUdl for the addressee’s pronoun. 

There is no English equivalent per se for “tSlliP I believe it is best 
rendered “he-that-afar-it.” So, “he-that” for “IT ” “afar,” for “ J,” “ it” 
for which is: “the fact’ or “the reality .” In this particular case, we 

want to point out the reason for the “ he-that-afar-it ,” referring to the 
book, because, and Allah knows best, (A) The Qur’an was still descending 
(i.e. its entirety was not jet completed) from the loftiest and highest source, 
Allah, SWT; and (B) that its status in Earth is loftiest and most high. 
Hence no untruth could touch it from any source, angle or side as In the 
Arabic Grammar there are three distinct demonstrative pronouns: (1) 
for the immediate or very near (masculine / feminine, singidar, double or 
plural), (la) in the subjective or (lb) the objective senses; (2) for the middle 
( masculine / feminine, singular, double or plural) (2a) in the subjective or (2b) 
the objective senses, and (3) for the “fiar-that” (masculine! feminine, 
singular, double or plural) (3a) in the subjective or (3b) the objective senses. 
Clearly the demonstrative pronouns in English are not as descriptive as 
their Arabic demonstrative pronouns. 

TaqabbaT 


Arabic word used in The Qur’an is “taqabbalf not “eqbaf- accept. Thus, 
“taqbbar means accept with clemency or merciful patience, as whatever that was 
being offered by the doer, who is beseeching Allah to accept it, may not 
be fully worthy of Allah’s acceptance; or the work itself is somewhat deficient, 
not perfect and complete. So, Allah is besought to acceptit as is, with the already 
known shortcomings it may have therein. So Allah accepts it by His clemency. 
Thus, <-£?£= clemently accepts. 

Taqwa 


is, the word “ taqwa’ ’ evolved and became more significant religious term, 
meaning: (1) adherence to Allah’s Criteria of prescription and proscription in 
order to obtain His pleasure. (2) It is guarding and protecting against any 
undesirable outcome. There is no English equivalent for “taqwa.” 
However, piety is perhaps the closest. But piety is a noun, i.e. cannot 
be conjugated. But “ taqwd ’ is rooted in the Arabic verb “waqa,” 




which grammatically can be conjugated in various forms to fit the 
need; thus, “ taqwd’ is more designative and advantageous to use. 

Tataqoon 


word “tataqoon” you, in the future tense, plural, masculine, of “taqwaf 
based on the Arabic word “waqa,” linguistically meaning: took all the 
precautions to secure and protect (any thing) from any harm. Hence, 
“ tattaqoon ” means: you are to endeavor to guard against Allah’s 
displeasure by adhering to His Criteria of prescription and proscription and 
to obtain His pleasure instead. 

Tatmaenno 


woijd “jidaj” for “4 ij d Ahp j s the feminine, present tense, rooted in the word 
“(jbda”— jpg p ast tense, meaning, assured the heart with respect to the personal 
belief. “AiuLJa ” j s not synonymous with the words: “4_uLu»” or “QaE’ 
check both respectively in this Lexicon. 

tayammamo 

fAJJ It 

trike a clean soil with the palms of the two hands and wiped the face and hands 

Tayammum 

r* 

to lack of water making ablution for the Prayer, by striking a clean soil with 
the palms of the two hands and wiping the face and hands. 

Tayyebat 

olJ? 

'eties of good goods The word “ tayyebat/’ is plural, feminine, subjective noun, meaning 
all things that are “benefiting and are legitimates .” Clearly there is no English 
equivalent for it. Remarkably all the “tayyebat” to be eaten are “feminine” 
in gender in Arabic. For example: (fUhfl), (J'jjVl), (CjVjSUII), and 

even the which could be included in the (^VjSU), as most of 

the constituents of the (^VjSU) are (dibjjdu). So no wonder they are 
“ tayyebaf ’ and not “tayyebey.” 

thalekum 


re is no English word to mean “fSllJ” noun indicative to mean furthest and 
high ranking. This “thalekum”- is made up of three distinct 

components: (1) the particle “'5” = the demonstrative pronoun for the singular, 
masculine, for the animate or the inanimate-, (2) the “J*dl pi ‘J” = for the “afar 
idea and (3) the jyul a i fit’ for the addressees’ pronoun, for two or more, 

or for magnanimity. There is no English equivalent for The best 

rendition for a in English, I believe, is: thalekum ( he-afar-collectiveyou ). See 

j jaJll t_u£ 

The believers 

d jll 
/ 

e believers” see the entry of “they/ them who believed” for full elucidations. 

thekron 

] 

word “jSill” has so many meanings, scholars, such as alfaynyabadi, 
mentions about twenty different meanings: (1) mentioning by the tongue, (2) 
silently but heartily remembering Allah, (3) His exhortations, (4) Torah , (5) The 
Qur’an, (6) The Preserved Tablet, (7) message of the Prophet, (8) an exhortation or 
exposition (by the Prophet or others), (9) tiding, (10) The Messenger, (11) honor, 
(12) repentance, (13) the five Islamic Prayers, (15) al-Asr Prayer, (16) apology for 
imperfection, (17) intercession, (18) the Singularity of Allah, (19) rememberingYPvs 
favors, (20) obedience. 

They/ them- 
who believed 

ji-Ui 

l_pT 

phrases “they/ them who believed” and “the believers” are mentioned in 
The Qur’an multiple number of times, the first (“they/them who 
believed”) 259 times as compared to the “he-believers” (of all grammatical 
inflections j'jJJ*- 4 j' ) 0 f 179 times. Of this 179 times, the 

“he-believers” also (of vSigrammaticalinPections, j' jl £j9>*), 

of 35 andjjj?-* J of 144, as well as the “she-believer” of 6 

and 22 J SH>^). In other word the total comparison is 259 

and 179 . But the concept I believe is that the “thy/ them who believed ’ are 
“ recent ’ believers, the belief in them has not yet taken strong hold on them, 
i.e. not yet become firmly established as to be a “ hallmark ” of them like in the 
case of “the he/ she believers .” Thus, the implication may be, and Allah knows 
best, is that contrary to common sense, the “they-them who believed,” are so 
“recent believer” they are not subject to revert back to “disbelief’ and even 
if any does revert back to disbelief, then “they are not “thy /them who 
believed.” So, although they are in more need to fortify their “fresh” belief to 
firmly establish it in their heart/ minds, the transition period to revert to 
disbelief is too short to non-existent, or even under the worst of circumstances, 
if any should revert to disbelief, then they are not the addressees of the 
“they/them who believed.” So, in summary: The “they/them who 
believed” are “recent’ believers, thus, the “belief’ is not yet firmly 
established in their hearts and mind as in the case of ‘the believers.” So, 




contrary to common sense, the “they/ them who believed” are not likely to 
“change” their mind and revert back to “disbelief’ but even if they should 
be subject to such a change and it does occur then they are not the 
addressees of “they/ them who believed.’ 

Telka 

JLL- 

word “ telkd ’ = “till?’ is a demonstrative noun, made up of three components (1) 
“Jfi? as a demonstrative noun, for the feminine, singular, (2) “J*j 1I t J” for the 

afar distance, and (3) the “‘A 3 'Adi “i?’= “it,” for addressee. And most 

importantly its usage is intended for the inanimate objects or “jy ‘Aill 
“broken plural.” The word “telkd’— ” means: she-afar-that-it, or plural 
feminine those, or a singular of a plurality, such as Ummah— community, iP'. So, 
for this “till?’ there is no English equivalent per se. Thus, we have to 
transliterate and parenthetically explain, as stated above. See t-ij^all j jail! <_u£. 
So telka ( she-afar-that-it . , those™) . 

To versus 

“ with" versus 


re are significant differences between “to their devil,” “with their devils,” and 
“by their devils.” In Arabic they say: “I was alone to the king,” the speaker 
is lesser in rank with respect to the king. “I was with the king,” the speaker 
is of equal status to the king. “I was alone by the king,” the speaker is superior 
to the king; the speaker is an Emperor with respect to one of his kings. In 
essence: “to” indicates subordination to the devils; “with” indicates equality 
with the devil; “by” indicates superiority over the devils. 

toaddo 

'JJjH 

word “toaddo”— It is to be noted that the word ‘V'd” means personal 
payment, i.e. the payer must pay the payment to the payee in person or in 
certain circumstances the payee’s legal representative. This is in contrast to 
“waffd’— “<Aj” paid the full obligations in any way. 

Touch me 


word from “o">” which literally means “touched? However, 

is the present tense for “i^UuaII,” metonymically (i.e. figuratively 
speaking) meaning the lawful “ sexual intercourse” between wedded spouses. 

Ummah , 

Ummey/ ummy 
oun 

JUT 

llsA\<A 

The Arabic word Ummah has many meanings: (1) Mother; (2) The total of 
a given population ruled by a set of rules or a ruler (a nation); (3) followers 
of any messenger of Allah; (4) All creatures of Allah; (5) each animal 
species is an Ummah\ (6) way of doing things; (7) religion; (8) time span; (9) 
the height/bodily frame of a person; (10) a person that has gathered within 
himself multiple great, and favorable traits normally available in a whole 
nation. In The Qur’an, Ebraheem {Abraham) is described as “Ummah? (1 1) a 
generation; (12) people; (13) community; (14) main section of the road. 
He who is unlettered. And ummeyoun is a plural for those who are 
unlettered. In the Jewish sense the Gentile. 

Umrah 


Arabic word “ Vatamard ’ means made “ Umrah? which is referred to 
as the “lesser pilgrimage” i.e. visiting of The Sacred House in Makkah 
outside the normal Ha jj (Pilgrimage) ceremonies. 

urna 

U jiaj) 

word undhoma (pay attention to us, give us respite ), “undhumc? is made up of 
two words: “ nadhan ? and “na? The word “nadhara” has many meanings, 
among them: looked at and was considerate towards some one with in the 
intention of being kind or reprieving or both; (2) considered and appreciated 
the enormity of some thing. The “ nd ’ is the pronoun of the speakers in 
the subjective collective sense of “us.” Thus, “undhuran? here, and Allah 
knows best, means: (1) (the addressors are petitioning the addressee as if 
saying) “listen and pay attention to us;” (2) (the addressors are pleading the 
addressee as if saying) “give us respite (i.e. the speakers).” 

Village 


the word “Ajjia” commonly speaking and Arabic dictionaries refer to the word 
“Ajja”= “village? However, “in the Qur’an it means a developed urban 
community, a metropolis. At times the word “<4jk’= “village” is used 
figuratively to denote its people. 

Wa’seon 


word “ wa’seod ’ is singular, masculine, subjective noun with multiple meanings: (1) 
Surrounder of other things and subsuming them, (2) vastly spacious, (3) that 
which can comprehensively contain other thing. When the definite article 
“the” is prefixed to it, with a capital “T” and the word “ was’eod ’ also with 
a capital “W,” to make “The Was’eo” then it becomes one of Allah’s most 
beautiful attributive names, meaning “Furnisher of provision and mercy to 
everything.” 

waffa 

<A» 

Jl j* j elijll ‘<Aj” Means paid the full obligations in any way. 

wahana 

6*J 

word is rooted in J*a j' i'ljm .<j*J j' ‘0*J 




SjJiSI <»■» j tjvilt oAjil J 

AUl Jjmj Cjja 3I AiAl jS j Lujdl jA iflm j Aj I c ^^lua s J-li, LaS tLuui J 

(J 5 U*J J &J is^ isjfe V 1 (|' i-iA'j j' iifcj J-*a (|i (jAj 

^ jlaji .421 j ( _ r a-aj| Juajj aJN j 

refore, the word “l>*43” linguistically has several meanings, relevant to us here 
are: “(1) weaken not you. (2) You love not the world and have a dislike for 
death in the cause of Allah’s cause.” In English there is no way to express 
the word in one word per se. Hence, yf?’ is best rendered, in my 

opinion as indicated above. 

Wakeel 


re is no proper conventionally acceptable English word for “<JA9,” meaning: (1) 
Allah, when preceded by the article “ The ,” i.e. The Custodian-, (2) the 
custodian, the one that has or takes oris given charge of some thing to care-take of. 
The solicitor is a legal representative, who really practices Caw, and generally stays 
within its confines, on behalf of some one; (3) the deputy political representative) 
of some one who takes full responsibility on behalf of the one who deputizes; 
(4) the keeper of the affairs of some one else. Thus, perhaps “custodian,” is the 
best to really depict what the real sense of a “ Waked’ is or should be. 

wasilah 


“wasilah”— “AL^aj” means the she-sheep who gave seven or ten consecutive births. 
When the she-sheep gives it seventh birth they look at the offspring, if a 
male and a female then the male is not slain because of her sister. Also, the 
women do not drink its milk. And they let her loose. 



n Arabic word that has two distinct meanings: (1) long lasting torture 
and (2) a valley in the Hell Fire that melts anything and everything 
that falls into it due to its intense heat. 

Wretched 

Q*i 

tense meaning wretched. 

Yadhunnoon 


a Arabic word made up of two parts, yadhun—\e.do and »oo»=pronoun 
for the plural they or them. The verb yadhunn is the present tense of 
dhanna. The noun is dhann. Thus, dhann has many meanings, including 
contradictory ones. Among such meanings are: (1) be of the opinion 
of, (2) suspected, (3) assumed, (4) presumed, (5) perceived, (6) 
reached conclusion on the basis of slender evidence, (7) imagined 
(8) is absolutely certain. Thus, in this Ayah, it is used in the 8 th sense 
listed. Some dhann is highly disgraced in The Noble Qur’an: “O ye who 
believed shun some dhann (suspicion), verily some dhann is sin.” (S 
49:12). 

yaghulla 


word the present tense of the word gpallaf which has many 

meanings-. (1) stool from the war booty before it is distributed; (2) forced 
penetration (such as nail into wood); (3) a thing taken and hidden in a 
personal pocket; (4) shackled the hands or the feet; (5) became stingy; (6) 
yield of the crop; (7) has rancor in his/her heart; (8) the camel did not have 
enough to drink; (9) extreme thirst; (10) heart burn 

Yaghullo, 

Ghalla 


word the present tense of the word “'ff-”~“ghallaf which has many 

meanings. (1) stool from the war booty before it is distributed; (2) forced 
penetration (such as nail into wood); (3) a thing taken and hidden in a 
personal pocket; (4) shackled the hands or the feet; (5) became stingy; (6) 
yield of the crop; (7) has rancor in his/her heart; (8) the camel did not have 
enough to drink; (9) extreme thirst; (10) heart burn. 

yajhaloon 


Arabic word is the present tense for the past tense of “<J$a ” The 

English language does not have a verb for “ignorance” (an adjective). So, we 
resort to say: “in a state of ignorancef or “you act as if you are ignorant fools” 
instead. 

Yakhtasso 


word (a) “yakhtasso” -“ 0 ^ 4 ’’ is different from (b) (a) is based on 

and (b) is based on .’’Both (a) and (b) mean particularised, not 

chose or selected, as many tend to say. As a general rule in the Arabic 
language: the more letters in the basic construction of a word the more 
meaning that imparts to it.” The Noble Qur’an has the (a) construction and 
does not have the (b) construction; i.e. perhaps, and Allah knows best, 
indicating the munificence and bounty of Allah. On that basis, there is no 
English equivalent for the (a) “yakhtasso” =“o^V per se; and the best that 
could be achieved is the (b) construction. Hence, we have a need for 
transliterating (a), above. 


yalmezona 

J* 

vho: privately slander , or w/,6 (W//6 others) in subtle ways, or blink the ye to 

malign others. 

yarshodoon 


word “■iAj” means: (1) maturity, i.e. reaching the age of say 16-18 and above, 
(2) recognition of good and bad, right and wrong, (3) constant adherence to what is 
right, (4) cognisance of the consequences of any given situation and avoidance 
of the undesirable results. Thus, in summary: discernment at maturity 

and strict adherence to what is right. 

yasdefoon 


y shunt their selves, as shunt is a transitive verb. 

Yataqoon 


y, in the future tense, plural, masculine , see above. 

yestajeebo 


Arabic word “yastajeebo”—“'' .U>!‘ "j” means positively respond, i.e. not only 
respond but actualized what is requested or complied with what was 
requested. 

youdhaheroona 


word “youdhaheroond , =“o3J*‘\&i” has several meanings. However, in this 
context it is associated with “ which was the pre-lslamic Arab way of 

divorcing their wives, by a person saying to his wife: “you are upon me like my 
mother’s back.” That is because the “back” is considered as the place of 
“ridingP When a man is having sexual relation with his wife, it is as if he is 
“riding over her.” Thus, the “ back’ ’ is a lofty metonymy ( indirect declaration of 
intent) with respect to “having sexual intercourse.” Hence, once a person 
expresses to his wife, then that means it is a full divorce. When Islam 

was established was prohibited. See O'-"*!!'. 

youmetokum 


word “(AW’ is made up of two parts, the present tense (a) “cjW’ and (b) the 
pronoun “(A.” Part (a) is based on the transitive verb “ amatd ’ “£iU,” i.e. 
requiring a direct object. The closest English for is “deaden.” And 

“deadest’ comes in (1) transitive sense, means: to render less intense, 
sensitive, or vigorous; or to make soundproof; or to make less colorful or 
brilliant, i.e. not what we needed for our purpose. And (2) “deaden” in the 
intransitive sense means: to become dead or to lose vigor, brilliance, or liveliness, 
so one sense (lose liveliness) what is exactly needed for our purpose, but it is 
in the transitive sense Therefore, the only way, it seems, is to transliterate 
“(AW’ is to say: causes natural death, or make you die, i.e. Allah does. Other 
expressions, such as: “killyou,” or “dealyou death)’ etc. all these are not good 
enough for this purpose of “Couu” 

Yougeemona. 

A 

word in has several meanings, but relevant to the Prayer are two 

distinct but supportive of each other. But first what is the meaning of : 

“fiS” linguistically means: 

“ means they: (1) Maintain, in the sense of continuedness and keep 
up of all the prescribed obligations, as in this Ayah (S2: 3). Also has 

another “sharey’ ah” prescribed meaning of: (2) called or upped to perform 
the Prayer itself, as in the Ayab. “And when you g were in them, then 
you g upped for them ( the second call for) the Prayer,” (S4: 102). Note: 
Prayer and how to be done was established and reveled by Allah. Hence 
people do not establish Prayer they only maintain and perform it. 

Youqenoon 


word is made up of two parts: (1) “ Youqen ” and (2) the pronoun “noon.” “ Youqeri’ 
is singular, masculine present tense, for having absolute certainty. The pronoun 
“mod’ is for they. 

youthkeeno 

J0*?~ 

jzd\ 

word “dpi” the present tense of “O^j” which means became thick, heavy, 
dense, or firm. And the word linguistically means prevailed and subdued. 

And also means exaggerated in wounding the enemy. And “Ajaii” means 

weakened him. And ^ means got a hold of it, prevailed and became 

the master over its territory. And in Hadeeth Aayshar. “ '■fcjk J**- >4^' ^ 

j cjilb g]” means I exaggerated in my response to her until I 

confounded her. Thus, literally means got a hold of it, prevailed and became the master 
over its territory. At-Tabay, a noted Emam in the Tafseer of The Qur’an say 
for means prevail or gain mastery. Thus, this Ayah does not say “ 

cW lAP but says ” That is got a hold of it, prevailed and became 

the master over its territory Therefore, and Allah knows best ^ u^i.” 

Must be taken for its linguistic implication and not necessarily to mean 
“Jjill A (jijj.” However, many of the books of Tafseer say that means 




exaggerate in the killing of the polytheists. Thus, could mean take 

hold of, prevail and continue to have mastery over the territory. 

you^akkey 

J'y. 

word in means had all the impurities removed from ( exculpated) 

him as well as swelled. See 

Zakah 

olTj 

definition of ay-Zakah is: definitively blessed augmentation prescribed as 
a specific percentage of particular personal wealth of a specific time frame. 
The aspZakah is to “ cleanse ” the wealth it is paid on its behalf. Thus, 
once such “wealth” is “ cleansed ’ by giving out the aspZakah then ay- 
Zakah will blessedly augment=“ swell” such wealth. As the ay^Zakah 
is “Allah’s possession"— Jb».” In this respect Allah says: “And you 

give them from Allah’s wealth which He gave you.” (S 24 : 33 ). 
Whereas the charity is from the personal wealth= There are 

many Aya t in this respect, among them, Allah says: “Verily you will 
be assuredly essayed in your riches and your selves.” (S 3 : 186 ). 
s, the word, “swell’ is in the sense of to cause to increase in volume, siye, 
number, degree, or intensity. Obviously the rather small“Zakah’’ portion of 
any possession belongs to Allah and not the possessor of that 
possession entrustedvnth such a portion. So, the possessor must expend 
that small “Zakah" portion as soon as possible in the ways of the 
“Zakah" as prescribed in The Qur’an, (S 2 : 177 ), as not do that will 
inevitably impart disastrous consequences on the possessions themselves. But 
such expenditure will bless the remaining much greater portion and 
more than make up for the expended 2.5%, once the remaining 
greater portion is invested, as it should and must. For example with 
respect to monetary wealth, only 2.5% of such wealth which 
remained with the possessor for one wholeyearas surplus to all his needs. 
Thus, when this 2.5% is properly expended as they should be, such 
expenditure will not only “purge” the entire possession, but will 
simultaneously swell (augment, raise) the lot or status of the possessor. 

Zar-a 

tJj 

rooted in the word “ zara-a Past tense; 

‘‘yez-ra-a ’o” the future tense (for him); 

f a-zra-a ’oon,” future tense (for you make) the “ zar-a ”’ 

‘ taz-zare-a ’onaho” future tense (for you make it) “ zar-a 
“ay-yare-a’oon,” nouns, (for makers of the) ‘ \ar-a Therefore “zar’a”’ 
means: green standing crop, just before harvesting, or the vegetation after 
sprouting. 


jJl (JA^ 4^1 jWU 

An Epilogue 


Since post Summer of 2002 until today, Monday 27 th of July 2009, I have been and 
continue to be relentless regarding finding some one to critique or participate in what I 
call: “The Textual Translation of The Qur’an The Supreme.” As to the critiquing, the 
result is absolute %ero. As to the participating, only a single friend, who was with me all along 
until I finished the first undertaking. And a second friend showed some intense interest and 
voiced some corrective and very important suggestions here and there. Clearly to bring 
the translation to its present state, I had to make multiple revisions, many innovations and 
technical refinements. I do not claim that this product is perfect by any stretch of 
imagination. But since so far I could not find any one to critique or participate (save the 
two friends already mentioned) I am publishing this latest revision, Revision 5.1 with the 
anticipation that I shall improve on it subsequently , either through my own observation or 
comments by others, as might materialize post such publication, Allah willing. 

Clearly the Lexicon attached to this Translation needs a revisit and a revisionX I hope to 
undertake in the near future, Allah willing. 

The Translator, 

Abdulaziz Fahad AlMubarak 

Al- Khobar, Saudi Arabia 
31/01/2008 

Revised on Wednesday 27/07/2016 


